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PREFACE

The Salar Juhg Museum and Library, an Institution of National Importance
was opened for public by our former Prime Minister, late Pandit Jawahar Laj Nehru
in Dewan Deodi, the residential palace of the Salar Jung family who were solely
responsible for collection of this priceless antiquarian collection. All the three
members of the illustrious Salar Jung family have served as Prime Ministers.

The Salar Jung Museum, besides other collections a rich array of Buddhist
Artifacts from South Asian and Far Eastern countries that can be termed global.
The museum Library contains a richest coltection of books of which books on
Buddhism occupies a prominent place. Our educational and cultural activities include
organising seminars, exhibitions, talks and lectures on various topics such as
Museology, art, history etc. As a sequel to the National Seminar on ‘Buddhism’
conducted by the museum during 17th - 18t December 2001, it was proposed to
hold a seminar exclusively on ‘Acharya Nagarjuna’ as kindly suggested by His
Holiness the Dalai Lama and also scholarly world. It is believed that Nagarjuna
lived between the first and the beginning of the second century and that he was
born in Andhra Desa in a small village by name Vedali in the present Guntur district.

Acharya Nagarjuna, the advocate of the Madhyamika scheo! of philosophy,
more populariy known as the Sunyavada, was considered as the second Buddha
by the Buddhists alt over the world. His newly found philosophy revolutionized the
Buddhist thought and paved way for transformation of Buddhist organizations,
institutions and more importantly the mode of worship. The new philosophy swept
off the then existing Hindu religious concepts and beliefs and brought a sea change
that heralded a new phase to stand against the tempestuous tide of new Buddhism.

This seminar on Acharya Nagarjuna had been organized as part of the
educational activities of Salar Jung Museum. Several scholars from all over India,
including those from the Central Institute of Buddhist Studies, Leh and Central
institute of Higher Tibetan Studies, Sarnath have participated in the seminar.

The views and opinions expressed by the scholars In the research papers
included herein are their own and the Editors does not hold responsibility.

| would however likg to acknowledge the services and help rendered by Dr.
A.N. Reddy, Joint Director, Sri. M. Veerender, Dy. Keeper (Education), Sri. Veera
Sharma, Photographer, 8r. Mohammed Afzaluddin, A&AO., Smt. Soma Ghosh,
Librarian, Smt. U. Jaya Ravichandra, Stenographer, Sri. M. Krishna Murthy, Assistant
Photographer, Srl. Krishna Goud, Guide Lecturer, Sri. Praveen Bharathl, Computer
operator and M/s. Teamworks Pvt. Ltd. in bringing out this publication.

Dr. A.K.V.S. Reddy
Director






-1. DEPENDENT ORIGINATION
AND ITS SOCIAL MESSAGE

Prof. Yeshi Thabkhes
Acharya Nagarjuna has said in his masterpiece, Mulamadhyamkakarika:

“Since there are no phenomena

Which is not dependently originated,
Hence there is no phenomenon

Which is not empty (of self-existence).”

The word ‘Dependent Origination’ (pralityasamutpad) must apply to both
existences, viz., compounded and uncompounded; momentary and permanent,
and so on.

On the most obvious level, all compounded phenomena depend upon their
causes and conditions at some point of space and time for their arousal.
Responding to an enquiry on what dependent origination stands for, the Buddha
says in the Salistambha Sutra:

“Dependent origination means thus: This exists, therefore, this happens.
This is produced; therefore this gets produced. Conditioned by ignorance,
volitional actions happen; conditioned by volitional actions, the conscious-

ness happens,...”

By the first assertion, the Buddha rules out any role for an external will
power in the production of a thing. Rather, he reinstates an actual precedlng
instance of cause for any compounded thing to arise. In the second line, he
further clarifies that the cause should itself have been produced by its own
preceding cause, and thus adinfinifum, and that no self-sustained cause, which
is unconditioned Rself, tan serve to produce any other phenomenon. In the
subsequent series of assertions, he maintains that not just any conditioned

Prof. Yeshi Thabkhes, Centrat Institute of Tibetan Buddhist Studies, Sarnath, Varanasi.



phenomenon can cause anything, but rather the cause should enjoy some potential
conformity or concordance with its resultant phenomenon. Nagarjuna has also
upheld a similar position in his Salistambhakakarka and Salistambhanama-
mahayanasutratika.

A more subtie level of dependent origination is dependence on constituent
parts. All things, both compounded and others, depend upon their own component
parts and attributes for establishing their identity. It is said in Nagarjuna's
Ratnamala;

“A being is neither its earth (element) nor water,
Nor is it fire, wind or space.

It is neither the consciousness, nor all of them,
Nor is there a being apart from them.

“A being is composed of six elements.

It is hence not existent from its own right.

Similarly, each {constituent element) lacks objective exlstence
Since it is further composed of its parts”.

A whole depends upon its parts for its existence, and the parts, in turn,
depend upon their respective parts, and so on. Apart from one’s constituent
parts, no whole exists from its own side independently.

Subtler still, ali things arise in dependence upon imputation by a subjective
consciousness. The self and, likewise, all the rest of phenomena exist merely as
mental labels designated upon their respective, conventional bases. Nagarjuna
states this in his Shunyatasaptatikarika :

“Whatever exists in the lack of inherent existence
Exists merely through its imputing thought”.

Ever since Nagarjuna expounded the subtle  principle of dependent
origination enshrined in the hearts of Prajnaparamlta sutras, it attracted a large
following, both within the folds of sincere practitioners and scholarly circles.
However, the passage of time also withessed the emergence of, atleast on the
surface value different trends of interpretation, such as the following :

One school of interpretation hoids that all conventional things are mere
appearances with no reality of their own. It likens them to reflection of moon in
the clear water, lacking substantial reality of its own. it holds that the production
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and destruction of things and the law of dependent origination are established
only from the view-point of common peopie, not the realised beings.

both golden cham and iron chain are ‘equally capable of restnctlng our freedom
from suffering.

Yet another group opines that conventional truths are not less real than
the ultimate truth. In that they perform rm normal functions and produce effects,
their existence in reality is never challenged by the theory of dependent origination.
Yet nothing, whatsoever, has an intrinsic, independent existence outside the
purview of being merety |mputed by names and thoughts. A real snake lacks
objective reality as much as snake mistakenly imputed upon a recoiled, checkered
rope seen under the cover of slight darkness. Nor it is any less imputed than the
snake upon a rope. Yet a snake imputed upon a real snake exists unlike the
snake imputed upon a rope solely on the basis of mere conventional functionality
and nothing more nothing less.

The above variant interpretations notwithstanding, some seemingly
amounting to grave diversion from others, they are unanimous in denying even
the slightest degree of objectivily, yet atthe same time affirming valid subjective
existence of phenomena. Thus, all of them, as | personally feel, succeed in
upholding a balanced position, a middle way between the two extremes of
externalism and nihilism.

This stance constitutes the greatest contribution this Middle-VWay philosophy
can make and has made towards the welfare of sentient beings. It pulls away, so
to say, the very root-basis of the otherwise unquestioned, unchallenged, and
often, conversely, justn‘" ied attitude of self-grasping, deeply ingrained in the mind
—streams of beings. it is this sqlf—grasgtng attitude that sustains the subsequent
afflicted emotions such as hatred, greed, and delusion. With their debasement,
through repeated contemplation on ‘selflessness’, of beings and others, their by-
product mlsenes suffenngs and the llke can also be dlscontlnued Iq other

attachment foward our enemies and friends respectively, and these attitudes, in
turn, unleash sufferings, miseries and mishaps upon oneself and others, bothin
the immediate andiongrun.



To a sincere aspirant and seeker, a stight effort of introspection shall drive
home the fact that a fabricated notion of objectified ‘self or ‘self related objects’
invariably underlies any one of the afflicted, disruptive emotions, and that a slight
wake-up call to the dependent nature of things disrupts the very lifeline of such
emotions.

All the four schools of Buddhist thought, .in fact aimost all schools or major
philosophical thoughts across religious traditions, so advocate some degree of
subjectivity into the states of phenomena. Yet, none other than the Middle-Way

school of Nagarjuna fully negates inherent existence in the subtlest sense. It is
only this Middle-Way school that fully invalidates even the slightest apprehension
of objective, inherent reality.

Of course, given the lifetimes of habituation into apprehending and ¢rediting
objective reality on phenomena, it is but natural to have to undertake a step-by-
step approach in cutting down on the accumulated tendency and reverting it
finally. In this regard, Nagarjuna appreciates the skillful method executed by none
other than the Buddha himself in guiding his followers during his long course of
teaching/wandering spanning forty five years. Nagarjuna says in Ratnamala :

“Just as Grammar teachers

Begin with teaching the basics,

Likewise, the Buddha taught the disciples
Only to their capacity.

To some, he mainly taught

To avoid negativities and accumulate virtue.
To others, he (taught) selflessness and yet
Advocated the duality (of subject and object).
To still others, he taught the absence of duality.
To those who aspire for full enlightenment

He taught the profound emptiness,

Of which the essence is compassion.

This profound emptiness would have terrified
Those who cling strongly to self-existence”.

Thus, it is only through a systematic process of study, pondering and
‘mediation that one shall eventually actualise the full import of the Middle-Way
philosophy as realised by Acharya Nagarjuna, and begin to reap its profound
benefits, both immediate and iong term.



2. NAGARJUNA : HIS FRIENDLY EPISTLE AND THE
LOST WORLD OF PRAJNAPARMITA

Dr. S.K. Chakravarti

Nagarjuna has been considered the second Buddha and has occupied a
second position in the line of patriarchs in almost all schools of Mahayana
Buddhism, primarily because the adherents of these schools refused to recognize
the spiritual status of thousands of Buddha's immediate disciples who, according
to the Buddha's own recognition, had attained the same knowledge and
understanding (nana-dassana) as well as the moral and spiritual perfection attained
by the Buddha. Nagarjuna's Buddha was no doubt Gautama, the prince from the
Sakya clan who attained enlightenment and turned out to be the most formidable
opponent of almost every major philosophical idea that came to be presented by
the Indians.

Subrullekha or the friendly epistle, a work in one hundred twenty three
verses was written by the great Buddhist philosopher, Nagarjuna to his friend
king Udayana. it seeks to embody the principal tenets of Buddhism in an impressive
way. Nagarjuna is famous for his propagation of the Madhyamika philosophy of
the Buddhist faith and is believed fo have lived in Vidarbha or modern Berar
sometimes in the second century A.D. The Chinese traveller Hieuen-Tsang wrote
that a vihara was erected for him at Shriparvata, modern Nallamalai Range on
the right bank of river Krishna in Andhra Pradesh, by a prince of the Satavahana
kingdom' . However, the hypothetical association of Nagarjuna, the celebrated
Buddhist philosopher of the second century A.D. with Nagarjunakonda or the
valley has not yet been established on the basis of either archaeological finds or
inscrutable literary tradition?. The Kashmiri historian Kalhana has referred to
Nagarjuna as an inhabitant of Sadahradvana, which has been identified with
Harwan in the Kashmir valley®. According to Tibetan Buddhist tradition, Nagarjuna,
the Buddhist preceptor and scholar of chemistry had studied in the Nalanda
University* and was later engaged in teaching in the same university.

Dr. $.K. Chakravarti, Director, Indian Museum, Kolkata.



The Iengthy epistle poem of Nagarjuna edited and translated by H. Wenzeb
addressed as embodiment of wrtuous character worthy of happiness and was
informed that, as an image of the Buddha, even if only made of wood, was
honoured by the wise, simitarly he should not despise Nagarjuna’s speech even
if humble, considering that it was the exposition of the good of Law (saddharma).
The king was then reminded of the six memorable things (anusmritayah), which
clear up the mind and become the ground of great merit; ten foid way of virtuous
action in body, speech and thoughts. Nagarjuna then reminds the king that those
families where father and mother are honored, they would be honored in turn and
finally would reach heaven. One should attain the eight shifas or arhat’s moralities
and avoid various faults and sins. Those who have been formerly - caréless, later
become careful, and are beautiful like the moon freed from clouds. Sometimes
Nagarjuna puts forward his arguments with a beautiful simile, when he says that
the king should know that thoughts are painted as if on earth, water and stone;
the sinful thoughts are like that first, i.e., perishable and vittuous ones like the last
i.e., constant, There are three kinds of speech, that agreeable is like ambrosua
that truthful like a flower, and that which is not true is like an unclean thing and
therefore that last is to be avoided. Men arelike i mango fruits, some that are
unripe look as if they were ripe, some ripe ones look unripe, some unripe ones
look also unripe and some ripe ones look also ripe. Nagarjuna then defines his
attitude towards women. The king should not lock at another’s wife, but when he
sees her, should regard her, according to age. But if he ioves her then can think
purely even on unclean things. The body of a young women viewed from one
point of view is of evil flavour having nine deep openings, like a vessel of evil thing,
unclean, difficult to fill, only covered with skin; even her ornaments may be viewed
in this way. A woman who is associated with one's natural enemy is like an
avenging goodness; one that despising the lord of the house is like Tara and one
that stealing though little, is like a thief. These women should not be taken as
wives. But one that is gentle as sister, winning as friend, careful of one’s well-
being as a mother, obedient as a servant, should be honored as the guardian
goddess of the family, because she shields the family from damage. Nagarjuna
now warns his friend not to attach much importance to religious ceremonies
(shilavrataparamarsha), wrong views (mithyadristi) and doubt (vicikitsa) which
are like three fetters (samyojana) obstructing the entrance to the city of saivation.
Does not this advice of the letter- writer sound simitar to the progressive ideas
that have been propounded by the present day political philosophers of dialectic
materialism? The king is told also about the happiness in this world, punishment
in different hells. Nagarjuna reminds him of intolerable pains of grinding to be
endured in the hell samghata, cutting in kalasutra and lacerating in tapana and



pratapana. In the prefalokas also condition is too bad to endure. For the prefas
in the summer the moon herself is hot, in winter the sun himseif is cold, the trees
in their region are fruitless, and the rivers dry up, as soon as they look upon them.

In heaven also, though the pleasure to be enjoyed is great, the pain of dying is
greater, so noble Should not, according to Nagarjuna, wish for the perishable
heaven even, but take resort to nirvana, which is not subject to age, death or
decay, devoid of earth, water, fire, wind, sun and moon. Nagarjuna then concludes
this letter to Udayana in the following sentences : ‘To satisfy all these counsels |
have given to thee in these words (i.e., in this letter) would be difficult even for a
bhikhu (who has given up domestic life; how much more for a tayman, grihasta)
therefore do keep to the virtue thou art able to fulfil and make the best use of your
lifetime. The friendly epistle sent by the Master (acarya), the noble Nagarjuna
(Kiusgrub) to his friend king Udayana (Bdespyod) finished'.

The Maha-prajnaperamtta-sastra isa commentary on the Prajnaparamlta—

only in its Chinese translation. The basic concept of the Maha-prajnaparam:ta-
sastra constitutes a natural contlnuatlon and deve!opment of those found in the
V;grahavyavartam This text seems to have sunk into obllwon in Indla supplanted
by the texts of the quickly rising school of Yogacara-vijnanavada. Perhaps the
height of meta- physics to which the Maha-prajnaparamita-sastra rises was felt
to be too great for lesser minds. Anyway, the constructive metaphysics, which
the Yogacara- vijnanavada offered on absolutist lines based on the teachings of
the Buddha, seems to have grown in popularity. Hardly a reference to the Maha-
prajnaparamita-sastra can be found in the Buddhist texts now available in their
original Sanskrit versions. In China, during the' two hundred years between
Kumarajiva and Hleuen-tsang the Maha-prajnaparamita-sastra was much studied
and was extensively in use. But after the time of Hieuen-tsang, with the introduction
of Vijnanavada it was little regarded as a source book of Buddhist philosophy of
the Mahayana tradition.

It was Kumarajiva who introduced Nagarjuna and the Madhyamika
philosophy ta China. Kumarajiva was a native of Kucha born in 343/344 A.D. of
an Indian father and a mother who was a princess of the Kucha royal famity.



Nagarjuna lived at a time when the Theravada-Mahayana conflict had not
degenerated to the level that is presented in the Saddharmapundarika, therefore,
had an already different mission. A careful reading of the Madhyamika-kanka
will reveal the fact that Nagarjuna had all the help he needed to achieve his task.

The discourses of the Buddha as well as the tradition of the disciples (sravaka)
were available to Nagarjuna. The humility with which Nagarjuna bows down to
the Buddha and the respect with which he treats the Buddha's disciples (sravaka)
are in complete contrast to the unsympathetic attitude of the later Mahayanists
toward the earlier Buddhist tradition.

The Buddhist scripture Prajnaparamita was later deified and a number of
stone sculptures and paintings were executed by the Indian, Nepalese and Tibetan
artists throughout the ages. Prajnaparamita, the goddess who leads to the
Supreme Knowledge is the embodiment of the Prajnaparamita-sutra, one of the
very early Buddhist texts in India. it is said that Lorgd Buddha considering this text
difficult to be understood by the people of his time sent it to the care of the Nagas
in the nether regions. Nagarjuna, in the second century A.D. restored the text
from the underworld and brought it back to the earth. This holy book was
transformed into the form of a goddess called Prajnaparamita. The worship of
Prajnaparamita was very popular among the Buddhists. Arya Asanga composed
one sadhana for her worship that is said to confer wisdom and erudition on her
devotees. Prajnaparamita’s colour is generally white or yellow. She is also
sometimes conceived as a goddess of biue colour. She is often represented two-
armed but sometimes as four-armed deity. Her prime symbols, which she holds
in her hands, are the book of knowledge and lotus flower. In one form she holds
a book of Kamashastra a treatise on love and erotica. Here we have an unusual
conception of Prajnaparamita as presiding over the world of kama or desire an
emphasis on Tantrik mysticism. The Indian Museum, Kolkata possesses one of
the earliest manuscripts of Prajnaparamita recovered in 1906 at Gilgit in southern-
Central Asia. Written in upright character of North-Eastern variety of Gupta-
Brahmi script on yellowish brown hand made paper which most probably was
prepared from the tree of Dafne (Perasea or Edgworthia Gardenri) growing in
the Himalayas this manuscript has been dated to be the product of around 580
A.D. Encased in glass the sheet of manuscript displayed here is one of the 22
sheets acquired by the Indian Museum in the year 1816. Depending upon the
subject matter the text of Prajnaparamita is called Astasahasrika Prajnaparamita,
Panchavimsati. Prajnaparamita and Satasahasrika Prajnaparamita. The page
of the manuscript ilustrated has both obverse and reverse belong to the kind of
Satasahasnka Prajnaparamita (one hundred thousand Prajnaparamita) text.
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3. TRIKAYA CONCEPT AND ITS LIKELY INTERACTION
WITH THE VAISHNAVA THEOLOGY

Dr. M.L. Nigam

The history of development of the Buddhist pantheon presents a steady
growth of various sects and sub-sects rapidly succeeding one doctrine by ancther
so as to maintain its popularity among the masses. The Hinduism with its growing
mythologies and ritualistic speculations around the powerful gods like Vishnu and
Siva had more popular appeal as against the Bodhipakshiya Dharma and the
eight-fold path (ashtangikamarg) which were more of intellectuail nature and
therefore not so much appealing to common folk. In the words of W.Zwaif,
"Buddhism cannot be considered in isolation from other religious developments in
India, for at this time the Hindu gods Vishnu and Siva were being transformed into
supreme beings out of local mythologies and pantheistic speculations. Buddhism
too needed its lay-followers in order to survive: without the laity, there was no
food for the monks”. '

it was the Madhyamika school of philosophy founded by Nagarjuna some
timed during 2™ century A.D. which paved way for the Buddha image. In his
famous work Mulamadhyamakarika, Nagarjuna established that the only reality
is Sunyata or tathata (the state of samesness) or dharmadhatu (the universal
principle) which is identifiable with Buddha. The Mahayanists considered Buddha
as eternal without origin and decay, the ultimate truth beyond any description
whatsoever.

The early Buddhist schools denied - the reality of the self but aliowed
elements or phenomenon (Dhama) to have an existence. In the new doctrine of
Emptiness (Sunyata) as propounded by sage Nagarjuna, no opinion could be
logically entertained about the existence or non existence of anything. At the
'same time, Buddhas and Bodhisattvas intervened actively to help mankind to
attain Buddhahood and millions prayed to be reborn in the service of others than

Dr. M.L. Nigam, Former Director, Salar Jung Museum, Hyderabad
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to attain Nirvana as prescribed by the Sakyamuni Buddha. in fact, the Mahayanists
did not believe in the historical Buddha. According to them, “Dharma was supreme
from which emanated the Buddhas from time to time. It is from this time, Buddha’s
conception becomes more and more ontological and less historical” particularly
during 3% C, A.D., when the Saddharmapundarika was composed. The
Saddharmapundarika records that the Buddha does not enter into
Mahaparinirvana, although he makes a show of doing so.?1t led to the belief that
Buddha's body was indestructible.

In fact, the Chinese traveler Hiuen — Tsang mentions about a humber of
such accounts and beliefs prevailing in India during his visit. In one such account,
Buddha on his bed at Kusinara had exclaimed “say, not the Ju/ai is undergoing
final extinction. His spiritual presence abides for ever aloof all change”.® The
Suvamaprabhasasutra takes the idea further by stating that neither the Buddha
enters the pannirvana nor the Dharma is extinguished.

As these sutras were being propounded in an immense cosmic spectacle
where the Buddha remained in conversation with the great Bodhisativas, they
were written in Sanskrit as the actual words of the Buddha. This cosmic spectacle
led to the development of the Trikaya concept wherein the Buddha was deemed
to be the embodiment of Dharma (Dhanmakaya). The galaxy of the Bodhisattvas
were equated with Buddha after the beginning of eighth stage (sfir) of Perfection’s
of Wisdom (wamarfirare®) since they are no longer subject to return. A statement
to this effect is found mentioned in Mahavastu, an early text of the Lokattaravada
which was a branch of the Mahasanghika school. These cefestial Buddhas were
known as Sambhogakaya. This statement is linked with the doctrine of the stages
{(yifwr) of a Bodhisattva, which for the first time appears in the Mahavastu®. It is
meant that at the eighth stage the Bodhisattva ought to be regarded as a perfect
Buddha. At this eighth stage, the Mahavastu ascribes Mahakaruna (infinite love
and compassion) to a Bodhisattva as his main quality. The third type of bodies
are Nirmanakaya (the created ones) or Rupakayas (mortal form of Buddhas)
who are sent to the world to preach Doctrine to the people in general.

The new doctrine of Trikaya which promised Buddhahood to every lay —-
devotee with the active help of Bodhisattvas must have added to the greater
popularity of the faith among the masses as against the Hindu Pantheon which
was claiming larger exodus of the masses to its fold as a result of Bhakti — Cult
with its incarnatory concept (sr@ararg). Just like the incarnatory forms of Vishnu
and Siva, the Cuit Bodhisattvas, like Maitreya and Bodhisaftva Avalokitesvara
gained wide support and popularity among the masses, particularty in regions of
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Udyana, Gandhara and Madhyadesa. In fact, Avalokitesvara was bestowed with
many qualities in common with Siva, the great god of Hindu pantheon.

As it has been said eariier, sage Nagarjuna had formulated the doctrine of
emptiness (¥@T) wherein he denied the existence of non-existence as emphatically
as that of existence. If means that if nothing can be said to exist, then things
cannot arise and cannot perish and are already in nirvana, in a state of absolute
caim.

Nagarjuna is said to have distinguished between absolute and conventionat
truth, and his followers who linked the Madhyamika with the Mahayana sutras
used this distinction to explain why the Buddhas and Bodhisalfvas themselves
non-existent, intervened to help others to nirvana when in fact they were already
there. The Bodhisaftvas, however, must start at the mundane level practicing the
six perfections (urfrar) as he is advanced enough to perceive ultimate Reality
and eventually at the highest level to cease all activity. In terms of the Emptiness
doctrine, the Bodhisattva lives in the world but apart from it. The followers of
Vajrayana, Vajra being the symbol of the Supreme (Adi) Buddha, Vajrasattva or
Vajradhara, holder of the Thunderbolt, regard Buddha as Primordial Buddha or
Adi Buddha who is beyond the beginning and end. From the Adi Buddha's
meditations emerged the five victorious dhyani Buddhas, viz., Vairochana,
Amoghasiddhi, Ratnasambhava, Aksobhya and Amitabha. The first Vairochana,
being the Central one, the other four are associated with the four directions
usually north, south, east and west respectively. The other families of the Buddhist
divinities emanate from these five dhyani Buddhas.

Here the emergence of the five Dhyani Buddhas and the host of other
Buddhist gods and goddesses, including even some of the Hindu gods and
goddesses, is analogous to the Vyuha doctrine or the theory of emanation which
is found mentioned in the Pancharatra doctrine of Vaishnavism. In the Vyuha
doctrine of Vaishnavism, it is Narayana, the primordial god, ever — existing in his
inactive form and from whom emanate Para — Vasudeva, and from Vasudeva
emanate Sankarshana, from Sankarshana emanate Pradyumna and from
Pradyumna emanate Aniruddha who are all, like the five dhyani Buddhas, the
personified forms of Narayana, the primordial source of the Dharma.

No doubt, the Tantric texts related to Vajrayana fotlow the same ontology

on the same metaphysical approach of Nagarjuna's Madhyamika yet they differ
in the method of achieving union with the Buddha. It is with the help of dharanis,
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mandalas and mudras that an initiate { \T¥% ) meditates the desired aspect
of 0 the Buddha, to achieve union with him.

Yet the more positive evidence of the impact of Bhakti cult on Buddhist
theology is manifest through a mural painting of Mahavairochana Buddha found
from the Domoco region of Central Asia. The painting is presently housed in the
National Museum, New Delhi®. It is the only unique figure in the world where
Buddha is represented in his Visvarupa aspect and comprises the whole cosmos
composed of six elements of earth, water, fire, air, either or vital energy and
Consciousness. According to P.Banerjee, the figure bears Vaishnavite influence
and presents the Visvarupa of the Buddha’. Sivaramamurti dates it to the
Kushana period, 39— 4" centuries A.D. while other scholars attribute it to the 6
C. AD. According to Sivaramamurti, the Srivatsa equates the Buddha with
Purushottama. The amrita — ghata, encircled by a snake, stands for churning of
the ocean. The flaming pillar surmounted by the wheel and the leaf - like flames
on lotus — cushion appearing on the arms represents superiority of Buddha over
Agni, Rudra, Vishnu, Brahma and Surya®.

The concept of Vishwarupa Vishnu along with His Vibhutis first occurs in
Bhagwadagita ascribable to a date prior to the Composition of the great epic,
Mahabharata. It would leave no room for doubt that the Vishwarupa Vishnu as
found described in Bhagwadagita must have inspired the Buddhist theologists to
develop the concept of Vishwarupa Buddha, possibly an equivalent of Adi Buddha,
Yet ancother evidence affirming the growing impact of Bhagwadagita. The
philosophy of Vajrayana is further known from a Vajrayana text, called Ekaffavira
Canda Mahorasana Tantra wherein Buddha, like the Primordial god Narayana, is
made to declare that whichever form of divine the people worship, in that very
form he resides, for the good of all sentient begins.® “Lord Krishna too in
Bhagwadagita says” { ¥ zen wt yuers aRAAIHGIER ) which means as
men approach me, so | accept them to *My Love".'° At another place also the

Lord declared:
2 o T ot @ W AguragiiEe

It is this close analogy and proximity of though that led to the Inclusion of
Buddha among the ten Incarnations of Lord Vishnu.
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4. A HISTORICAL SKETCH OF ACHARYA NAGARJUNA

Dr. V.V.Krishna Sastry

Acarya Nagarjuna, the fourteenth in the line of Buddhist acaryas propounded
and propagated the Madhyamika School or the Sunyavada of Buddhist philosophy
that became popular not only in the Indian subcontinent but aiso in the East Asia.
In fact he was considered to be a second Buddha, who gave a new direction and
thrust to the Buddhist faith that, survived till the modern times. Variously known
as Arya, Acarya, Bodhisattva, he was an extraordinary person, not one individual
but an institution, a revolutionary, an eminent scholar, a great author, a crowning
philosopher, reputed speaker and an unparalleled dialectician.

He is described as Aristotie of the Buddhist lore, the Christ of Madhyamika
School of Buddhist philosophy, St.Paul of Mahayana, a magical name baffling the
brainiest in sheer intellectual power and moral force. !

According to Taranatha,?a Tibetan author, Nagarjuna, Aryadeva, and
Vasubandhu were the high priests of Nalanda. They might have headed the
earlier Buddhist establishment at Nalanda before it grew to a great centre of
learning in around 4* century A.D. Hiuen Tsiang ® speaks of the four Suns, who
ilurnined the world. One of these was Nagarjuna, the other three being Asvaghosa,
Kurnaralabdha, and Aryadeva, Taranatha * described Nagarjuna as one of the six
jewels of Jambudwipa, the other five being Aryadeva, Asanga, Vasubandhu,
Dinnaga and Dharmakirti. Katha Sarifsagara recorded that Nagarjuna was
assassinated at the instigation of a Satavahana prince.

Acarya Nagarjuna's literary Contribution

Nagarjuna’'s great work Madhyamika Karika that contained 400 Karikas

in 27 chapters provided the base for the Madhyamika School. This works alon

shows the mastermind of Nagarjuna and how he shines in solitary spiendour
among the intellectuals of this country. Nagarjuan is said to have recovered the

Dr. V.V. Krishna Sastri, Former Director, Dept. of Archaeology & Museums, Govt. of AP,
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Mahayana texts Avatamsaka, Prajnaparamita, and Saddharmapaundarika from
Nagaloka.

The Saddharma Paundarika or the Lotus of the Good Religion is “like a
tank for the thirsty, a fire for the naked, a caravan leader for the merchants, a
mother for the children, a boat for those who ferry over - like a torch for dispelling
of darkness.” There was never, at any point of time, a separate Nagaloka in
Andhra or in the sea adjoining it. Some of the regions ruled by kings like Basavanaga
in Guntur region during first-second century having their names with Naga suffix
is possibly the Nagaloka. '

He also authored a work by name Suhrullekha or Letter to a Friend
addressed to his patron who was a Satavahana King. Itsing (700 A.D.), ), the
Chinese traveler recorded that he saw children committing it to memory and
adults making a life long study of it. Sruhulfekha makes mention of Avalokiteswara
and Amitabha. It is said that by meditation and virtuous living one has to go
through birth and death for countless number of times. One can live like Avaiokita,
also known as Padmapani, by conquering oid age, indulgence and hatred. When
one is approaching Nirvana, the state of purity and peace, he can live for countless
number of years like Amitabha, of infinite light in the land of Buddha without old
age, disease, indulgence and hatred. Amitabha is infinite light, amita means
infinite light, amita means infinite, abha is light.

Nagarjune authored several works of which only 24 are available. Some
of these are Prajnaparamita, Prajnamulasastratika, Prajnapradipasastra Karika,
and Mulamadhyamika Sastra, Sunyasaplati, Madhyantanugamasastra,
Dasabhumivibhasha Sastra, Dwadasanikaya Sastra, Vivadasamana Sastra,
Upayakausalyahridaya Sastra and Vigrahavyavartinikarika. Most of the works
of Nagarjuna were translated into Tibetan and Chinese languages.

Acharya Nagarjuna’s Sunyavada

His commentary on the Pragnaparamita (Pancavimsati Sahasrika) is a
monumental work on Hinayana and Mahayanic lore. This work forms the basis
of his Sunyata philosophy. Nagarjuana summarised his theory of Nirvanain a
single sfoka with his own commentary that is available in the Chinese translation
of Prajnaruci (A.D.538-543). The nature of Bhava (bhava swabhava) is non-
permanent. (Anitya) Accordingly bhava is abhava. The nature of swabhava is
also abhava. It is therefore thought that there is only sunyata and anitya.
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Let us examine how the Vajrayanists adapted the bahva-abhava or the
Sunyata concept. The Vajrayanists who conceived it as the Ultimate Reality
carried the idea of Sunyata to the extreme. They believed that the host of gods
and goddesses including the Dhyani Buddhas are Sunya in essence. They are
all manifestations of Sunya and they have no real existence. Therefore it may be
asserted that a true Vajrayanist never worshipped any image or god. However,
Sunya was conceived as manifesting itself in different forms as and when the
need arose. For instance if any disease is to be cured Sunya takes the form of
Simhananda, when the destruction of wicked is needed Sunya takes the form of
Mahakala”for success of love affair Sunya is conceived as Kurukkulia, when
Buddhahood was the goal the worshipper conceives himself as Heruka. It is now
clear that the multitude of Vajrayanic Buddhist deities emerge from one grand
conception, that is, Sunya.

In the year 405 AD Kumarajiva ° authored a biography of Acarya Nagarjuna
which is available in a Chinese translation. According to Kumarajiva Nagarjuna's
mother gave birth to him under an Arjuna tree and got his earlier instruction from
serpents and for that reason he was known as Nagarjuna, The Buddhist works
Dipavamsa and Mahavamsa composed in Ceylon provide copious information
about the acarya. According to different available sources his life span varied
from 60 to 600 years. The belief that he lived for 600 years might have been
computed by adding the total period in which all the four Nagarjunas lived. In
Kallhana's Rajataringini ® Nagarjuna is stated to be a contemporary of the three
Kushana Emperors, Vasishka, Huvishka, and the second Kanishka, who lived in
the first part of the second century.

In a work entitled Arya Dwadasa Sahasra Mahamegha It was predicted
that four hundred years after the Mahaparinirvana (486-400=86 BC) of Lord
Buddha a Buddhist mendicant by name Nagarjuna would appear in the world to
extensively propagate the teachings of Buddha and finally attain the state of
Samyak Sambuddha. Almost the same is repeated in another Buddhist work
Manjusrimulakapa stating that in the fourth-century after the Mahaparinirvana of
Buddha, a monk by name Naga would take birth and engage in doing good to the
faith. He will live for six hundred years. He will attain proficiency in Mayurividya,
become adept in various sciences and dhatus and on the non-reality of things.

According to Arya Lankavatarasulra ® translated into Chinese by
Bhumibhadia, later by Bodhiruci and finally by Sikshananda, it was predicted that
a Buddhist mendicant by name Nagarjuna would take birth in a village by name
Vedali in south India and that he wouid propound a new Buddhist order of
existence and non-existence or the Madhyamikavada. B.S.L Hanumantha Rao®
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identified Vedali with a village by name Vadali situated between Amaravati and
Nagarjunakonda. Chimakurti Seshagirirao suggested that Yajali village, situated
in the proximity of his own village, Chimakurthi, with a string of Buddhsit sites
around in Bapatla taluq of Guntur district could be the Vedali of Nagarjuna. The
Tibetan writer Taranatha informs there lived a Nagarjuan at Sriparvata near
Dhanyakataka or Amaravati. He was born of a Brahmin family of Vidarbha, or
Berar.

Another Tibetan source Pag-bsam-fjon-bzan, (P. 86) quoted by Grunwedel
' informs that Nagarjuna is said to have received magic powers from the Goddess
Tara during his stay at Kahora near Kanchi or Kanchipuram in Tamilnadu. After a
great distress he left Kahora for Nalanda where he became a monk and acquired
great proficiency in five sastras, practiced siddhis and visualised the Goddess
Tara. From there he proceeded to Rajagriha, also in Bihar and finally reached the
mount Ghantasaila and thence to Sriparvata where he spent the rest of his life.

Nagarjuna is said to have composed two works by name Suhrufiekha and
Ratnavaliin the form of letters dedicated to a Satavahana Emperor identified by
somes scholars with Gautamiputra Satakarni and others with Yajnasri Satakarni,
the last great ruler of the dynasty. As Yajnasri is supposed to have ruled from
172 to 201 AD, and considering Acarya Nagarjuna's life span of 60 years as
reasonabie, it was suggested that he lived between 140-200 AD. Watters says
“the names of the kings Kanishka, Killika, Vasumitra, Asvaghosha, Katyayiniputra,
Dharmagupta and Rahulabhadra, occur in the writings ascribed to Nagarjuna and
we may with some probability assign him to the third century AD”.

According to Hiuen Tsiang ' Nagarjuna was born in South Kosala or
Vidarbha. Interestingly a major part of the present Medak, Karimnagar_and
Adilabad districts was known through medieval Telugu literature as Kasalanadu
12, evidently slang for Kosalanadu. In one of the inscriptions ' found in the temple
at Srisailam there is a mention of&usalanadu, the same as Kosalanadu. In fact
the region of South Kosala was known in the earlier times as Kusasthali, and its
capital as Kusasthalapura ' founded by Kusa, the second son.of Lord Rama.

Route of Hiuen Tsiang from Kalinga to South Kosala
Let us first examine the veracity of Hiuen Tsiang who recorded that he had
met a disciple of Nagarjuna who was living for over one hundred years previously

(that is hundred years before his visit to Kosala in AD 635, thatis, (635-00=530
of approximately 535 AD) ** and the multistoried Sangharama built by one
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Satavahana king near the capital of Kosala in which Nagarjuna lived and preached.
Hiuen Tsang recorded that he proceeded from the capital of Kalinga to a distance
of 1800 Li or about 500 Kms towards northwest through forests and mountains
and reached Kosaila (South Kosala). Presuming that he continued his journey
from Mukhalingare on the river Vamsadhara, the then (7 century) capital of
Kalinga in the present district of Srikakulam, not fro Rajhamundry as suggested
by Beal and others, he might have passed through Koraput, Jagadalpur, Bastar,
Gidam, Bijpur, Bhopalapatnam, Sironcha, Ashti, Balarshah to Chandrapur, or
Cahanda. The distance of 500 Kms from Srikakulam suits well to Chandrapur in
Maharashtra, but not to Nagapur or other suggested towns.

Hiuen Tsiang further narrates that the king of the country then calied
Sadvaha '® or Satavahana greatly respected and provided Nagarjuna a hut by
the side of the city gate. Nagajuna was well practiced in the art of compounding
medicines, by himself consuming a preparation he extended his life span for
many hundreds of years. Satavahana raja had partaken of this potion and his
longevity was already several hundred years. On the request of the king’s son
Nagarjuna put an end to his own life and later the king also died.

To the south west of the city at a distance of 300 Li or 85 Kms there was
a mountain by name Po-lo-mo-lo-ki-li (Padamaragiri?) suggested as Brhamaragiri
by 8.Beal. The king for the sake of Nagarjuna tunneled out this rock through the
middle and built a sangharama. At a distance of 10 Li he opened a covered way.
By standing under the rock one could see the cliff excavated throughout and in
the midst of long galleries with eaves. The storied building reached to a height of
five stories, each storey with four halls with viharas enclosed. in each vihara was
a life sized statue of Buddha cast in gold, ornamented with precious stones.
From the high peaks of the mountain streamlets descend in like cascades
Scattered light holes illuming the.interior. When Satavahana excavated the
sangharama the king's treasures emptied and the project was only half finished.
Then Nagarjuna sprinkied all the great stones with a divine and superior decoction
and changed them into gold, and asked the king to use it for the purpose of
completing the project.

The monastery was earlier described by Fahian IT who named it as Parvata
Vihara. He informs that at a distance of 200 yojanas (yojana is roughly eight
modern miles) from Ghositarama at Kausambi near Allahabad there is a country
called Dakshina having a sangharama_of the former Buddha Kasyapa. The
monastery constructed of a great mountain rock and hollowed to the required
shape. it had altogether five stories the lowest one with elephant figures had five
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hundred cells. The second one with the lion shapes had four hundred cells. The
fourth one with ox shapes had two hundred cells. The fifth and the last storey with
dove shapes had one hundred cells. At the top of all the stories was a spring of
water flowing in a stream before the cells encircling each tier finally arrives at the
ground floor issues out through a door. Windows have been pierced in various
parts of the building through the solid rock for admission of light so that every
chamber was well ventilated and there was no darkness. At the four corners of
the monastery flights of steps were carved out.

Dr. BD.Hanumantha Rao '® who spent considerable number of years during
his official career in the Archaeological Survey of India at Chandrapur in
Maharashtra informed me that a vihara of the above description existed over a
hill by name Bhandak in the vicinity of the town of Chandrapur. He could not give
clearer details as he visited the said monastery casually. Bhandak in Hindi may
be an equivalent of Bhandagara or library in Sanskrit, reminiscent of the information
of Hiuen Tsiang that Acarya Nagarjuna used the top most storey of the Monastery
for a library.

Taranatha ' informs us that Acrya Nagarjuna built a boundary wall for the
Dhanyakataka Chaitya identified with the Mahachaitya at Amaravati and within the
boundary wall built one hundred and eight temples. Some scholars identified the
boundary wall with the railing around the Mahastupa. The boundary wali was possibly
raised around the town of Dhanyakataka against flooding by the river Krishna.

The excavations conducted around the Mahastupa at Amaravati by the
Archaeological Survey of india revealed a large number of inscriptions. None of
the over 200 label inscriptions speak about Acarya Nagarjuna or Yajnasri Satakarmi
to whom the renovation of the Mahastupa was traditionally as also by Taranatha
was ascribed. In fact the renovation of the Mahastupa including the erection of
the railing around the stupa appears to have been undertaken and completed by
lay Buddhists, which included a vast section of population from different regions
and engaged in various professions. A large scaie renovation and enrichment of
the Mahastupa with gifts of ayaka patas, upright sone slabs, slabs carved with
Buddha figures, coping stones with figures of Yakshas, stone umbrellas, carved
with Buddha figures coping stones with figures of Yakshas, stone umbrellas,
carved slabs of purnaghata, ayaka pillars, lamp-pillars, chatra-pillars, swastika
slabs, slabs carved with Buddha’s foot-prints, a prayer hall, a large number of
decorated coping stones, uprights, cross-bars, was ‘made with donations
exclusively from lay Buddhists, of course, during the ruling period of Gautaniputra
Yajnasri Satakarni.
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The nature of the project undertaken by the Satavahana King of Kosala as
per Hieun Tsang's version was massive that involved tunneling of a mountain to
build a sangharama. Whether Nagarjuna converted the stones into gold and the
same was put to use or not by the Satavahana king is not our concern. Qur
problem is to identify the storied sangharama carved out of a hill in the South
Kosala region, near Chandrapur (or Sirur? ) presently a district headquarters
that is important for the history of Buddhism in Andhra due to its connection with

a Satavahana king and more importantly with Acarya Nagarjuna.

The then capital of South Kosala, Chandrapur may have some connection
with Cada or Chandra Satakarni of Vijaya Satakarni and grandson of Yagjnasri
Satakarni. The mighty Satavahana Empire got dwindled during the post Yagjnasri
times into two regions, the northern one with its headquarters at Chandrapur and
the southern region with Vijayapuri-Nagarjunakonda as the headquarters. Chandra
Satakarni, the successor of Vijaya Satakarni, possibly ruled the emaciated Andhra
Empire from South Kosala, which was his parentai fief with a new capital at
Chandrapur founded by him.

It is quite likely that the Satavahanas, under Chimukha or Srimukha have
commenced their rule initially from Dakshinakosala. The occurrence of potin
coins of Yagjnasri in Chandrapur district is enough proof that South Kosala was
under the Satavahanas till Yagjnasri’'s time, the last great ruler who controlled a
major part of Deccan from the western sea board to the eastern. The period of
Yagjnasri's rule was in fact a golden age in which South India enjoyed an
unprecedented economic prosperity and there would certainly be no need for the
magic wand of Nagarjuna to convert stones into gold for the completion of a
Mahachaitya.

The Recipient King of Suhrullekha

Taranatha 2° records that Nagarjuna went to south in the iater part of his
life and converted king Udayana. In the list of kings provided by Taranatha '
there is one Udayi or Udayana stated to be the friend of Nagarjuna at whose
inspiration the famous work Sruhullekha # was dedicated to the king. Then who
is this Udayana that inspired Nagarjuna to address Suhrullekha ? The founder
member of the Somavamsi or Panduvamsi dynasty of Dakshina Kosala was no
doubt Udayana 2 who lived approximately during early sixth century. This date
suits weil to Bhadanta Nagarjuna of Jaggayyapet inscription.
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But the unassiable problem is that in the last stanza of Suhruliekha it is
stated that Arya Nagarjuna dedicated it to his dear friend, the Satavahanaking.
Then Taranatha’ Udayana must be a Satavahana king, not the Somavamsi king.
However, either the Puranic list or the available epigraphically and numismatic
sources about Satavahana kings there was none by name Udayana.

In this connection, Taranatha narrates the story of the learned wife of a
Satavahana king, who asked the king not to splash water in Sanskrit (maamodakam
sinca) for which the king offered modakas or sweet meat balls. The king felt
ashamed and started learning grammar from his Brahmin minister Vararuci. The
story of the Iearned queen was traditionally connected to the Satavahana king,
not Va[a_rum t;ut Sarva Varma. There was another mlnlster by name Gurl_;ﬂ:lxa
who was the reputed author of Brihaatkatha. Kuntala Satakarni is generally
believed to have lived during 38-30 BC.

A label inscription dated to 1% 2" century BC found during excavation of
the Buddhist stupa at Kesanapalli 2 in Guntur district reads as Ayapusa Devasa
cha amtevasikasa cha Aayabadhakasa cha danam. It means that the disciple of
Arya pusa Deva by name Arya Budha, or Aryabhadra gave the gift (to the stupa).
The meaning of pusa in Prakrit is venerable. Thus the inscription makes mention
of Arya Deva, the great disciple of Nagarjuna. If Arya Deva lived in 1% century BC
then Nagarjuna may have lived a few years earlier. The prediction found in the
Buddhist texts of Arya Dwadasa Sahasra Mahamegha and Manjusrimulakapa
that Acarya Nagarjuna would take birth after 400 years of Parinirvana of Buddha
suits well to the above date.

Geographical Limits of Dakshina or Maha Kosala

We may roughly draw the frontiers of South Kosala. The districts of Medak
and Karimnagar were kpown till the medieval times through inscriptions and
literature as Kasalanadu. If Chandrapur was its capital then Kosala or Kosalanadu
during Hiuen Tsiang's visit consisted of Bastar district in Madhya Pradesh,
Chadnrapur in Maharashtra, Adilabad, Medak and Karimnagar districts in Andhra
Pradesh. In the Parayanavagga of the Sutta Nipta it is said that a Brahmin
teacher by name Bavari went from Kosala to the kingdom of Assaka in
Dakshinapatha and buiit a hermitage on the bank of the river Godavary. In the list
of sixteen Mahajanapadas we find mention of only Assaka, which might have
comprised Vidarbha, Kosala, Mulaka, and Andhaka Raﬁa or the northwestern
Andhra. From time to time territories were either expandlng or compressing and
names too were changing.
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We have so far examined several; sources that provided contradictory
accounts about the life and career of the great Acarya Nagarjuna, who propagated
the Madhyamika School of Buddhist philosophy. Summing up these we may
conclude that according to one section he was born in the Vidarbha region
coterminous with Dakshinakosala and subsequently he became a great friend or
philosopher of one ruler. According to others he was born at Kahora or Kovoor
near Kanchi, received magic powers from the goddess Tara during his stay at
Kahora. Later he left Kahora for Nalanda where he became a monk and acquired
great proficiency in five sastras. From there he proceeded to Rajagriha, alsoc in
Bihar and finally reached the mount Ghantasaila or Ghantasala and then to
Sriparvata where he spent the rest of his life. The Arya Lankavatarasutra predicted
that a Buddhist mendicant by name Nagarjuna would take birth in a village by
name Vedali in South India and that he would propound a new Buddhist order
known as the Madhyamijkavada.

Interestingly we have epigraphical and literary information in Andhra about
two great acaryas who too had the names as Nagarjuna. At the Buddhist stupa
at Jaggayyapet in Krishna district of Andhra a Sanskrit inscription 2 was noticed
which states that a person by name Chandraprabha, a disciple of Jayaprabha
Acarya who was in turn the disciple of Bhandanta Nagarjuna Acarya caused an
idol of Lord Buddha installed for attaining Buddhahood. On grounds of paleography
the script of the inscription was assigned to 6" century. Bhadanta Nagarjuna
Acarya who lived two generations, or about 60 years prior to the date of the
inscription must have lived during the last quarter of 5™ century. This Nagarjuna
was no doubt the same as the author of Suhrulfekha and a great friend of King
Udayana of South Kosala. The title Bhadanta was usually carried by the acaryas
of the Vibhajyavada sect of Buddhism an offshoot of Sarvastivadin School or
sometimes with Prajnaptivadins. The Prajnaptivadins called themselves as
Bahusrutiya Prajnaptivadins. One of the sects that had a base at Nagarjunakonda
was Bahusrutiya.

A Telugu work entitled Navanatha Charitra # authored by Gaurana and
dated to 15" century provides information that the prince Siddha Nagarjuna was
bom to Narendrajit of the Chandravamsa lineagethrough the daughter of the king
of Matava. Subsequently he became a disciple of the famous Rasasiddha,
Gorakhnath and learnt various sciences. The prince Nagarjuna subsequently
trained a disciple named after himseif (Nagarjuna) and taught him fabrication of
various medicines, manimanthras (vajrayana? ), yogasastra, and other secret
deeds, the nine siddhis such as anima, laghima, garima, mahima and science of
alchemy (medicinal preparations with mercury as main component. Later he (the
prince Nagarjuna} deputed his disciple to tour Andhra.
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Siddha Nagarjuna, with his knowledge of rasavada (alchemy) became
universally famous as a great alchemist who produced goid. He proceeded to
Sriparvata with a retinue of disciples in search of a convenient spot to set up a
laboratory for his researches in alchemy. Finally he found Yelleswaram, in Nalgonda
district situated on the left bank of the river Krishna. “having nine forts, nine
bathing places, nine Bhairavas, nine Nandis” and enclosed by a luxuriant forest,
as the most suitable place for his researches. He established a laboratory and
was manufacturing medicines and converting mercury into gold with the assistance
of a host of disciples.

In course of excavations conducted by this author at Yeleswaram during
196 1-65, a fortified area situated towards south west of Yeleswara and Madhava
termmples was excavated. The excavation revealed early medieval pottery, dumps
of charcoal and crucibles made of clay. The fortified area might be the laboratory
of Siddha Nagarjuna.

The above Telugu text further tells that once Siddha Nagarjuna was moving
around the hills and happened to see a disconsolate king roaming about the
same forest. The king informed that he lost his kingdom in a fierce battle with an
enemy and prostrated before Nagarjuna for help. Accordingly Nagarjuna provided
the king sufficient money with instruction to build a fort on a hill situated on the
other side of the river Krishna, name it after Nagarjuna and live thereat to accord
protection to Nagarjuna and his establishment. The king then crossed the river
Krishna and built a fort with nine entrances over a hill situated towards north of
Yeleswaram and north west of the Aswamedha hill in the present Nagarjunakonda
valley that got submerged under waters of Nagarjunasagar dam. The present hill
fort of Nagarjunakonda #7 that now accommodates the Archaeological Museum,
reconstructed Mahacaitya and other viharas after submergence of the
Nagarjunakonda valley under the waters of the Nagarjunasagar dam. Thus came
up in the name of Siddha Nagarjuna, a contemporary of Gorakhnath.

The famous work Rasaratnakara *® authored by Siddha Nagarjuna has
reference to his abode at Parvata or Sriparvata and deals with his experiments
in kitling of mercury, diamond, etc., that entitled him as the father of Indian chemistry.
He was the inventor of the processes of distillation and calcinations and an
authority on minerals. He describes the process of roasting iron and to prepare
black sulphide of mercury.

Thus it is clear that there were three Nagarjunas, the first one being the
founder of the Madhyamika School of Buddhist philosophy who lived during 1*
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century BC, the second one, a Bhadanta Nagarjuna of the Bahusrutiya school
who lived in the fifth century as mentioned in the Jaggayyapet inscription, the
third one being the Siddha Nagarjuna, the great alchemist who lived at Yelleswaram
in Nalgonda district.
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5. LETTERS TO A KING

S. Veeranarayana Reddy

Most of Nagarjuna’s writings are essentially philosophical and exegetical
in spirit, intended to edify Buddhist monks. Only two words, Ratnavali (Precious
Garland or A String of Pearls) and Suhruflekha (A Friendly Letter), are in the
form of letters addressed to a Satavahana king advising him on Buddhist doctrine,
moral precepts and royal policy. Though ostensibly addressed to a king, they are
meant to instruct a large audience of laymen. The identity of the Satavahana
king, the recipient of the two letters is variously surmised as Gautamiputra
Satakarni, Yagnasri Satakarni and so on. Tradition recounts that Nagarjuna lived
more that hundred years and during this long and fruitful life he must have seen
at least four kings, whoever might he the ruler, an examination of the contents of
Ratanavali and elaborate explanations offered therein suggests that the Sage of
Sriparvatha composed the epistle to instruct a young prince, newly crowned in
need of guidance in religious and political matters. It is also doubtful whether the
two letters were addressed o the same king. Incidentally, Nagaruna introduced
a new genre in Sanskrit literature of transmitting through letters religious and
ethical messages, later followed by Matriceta in his Kanishkalekha and
Chandragomi in Sishyalekha.

The purpose of this article is primarily to focus attention on the philosophical
and political ideas conveyed by the Acharya to the king in Ratnavali consisting of
five hundred verses, and. Subrullekha comprising one hundred and twenty three
verses. In these works Nagarjuna explains mainly Buddha dharma and as far as
political matters are concerned he does not formulate any systematic philosophy,
but only recommends a policy to be followed by a just and righteous king for the
happiness and welfare of his subject. It is of course totally unlike Kautilya's
Arthasastra, a practical manual for rulers delineating every aspect of statecraft:
internal administration, economy, law and justice, expansionist strategies including
the dreaded secret service, Being distrustful of human nature, Kautilya takes a
cynical view of humanity and recommends several questionable methods —

S. Veeranarayana Reddy, Retd. |. G. Law & Order, Trustee & Editor Suhrullekha, Ananda Buddha
Vihara Trust, Mahindra Hills, Secunderabad.
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deception, duplicity, spying and every expedient calculated to effectively control
the reaim increase its wealth and expand its dominions as legitimate stratagems.
Nagarjuna advises the king “to speak the truth, even should it cause your death
or ruin your kingdom” and free him self completely from the fauits, the wise decry
in others and through his authority cause others to do the same. His admonition
to the king is to hold on firmly to moral precepts. Ratnavali rather echoes the
voice of Asoka, the Mauryan emperor, who after his conversion to Buddhism
made every effort to spread Dharma among his people and undertook a unique
experiment of transforming his subjects to a higher level of morality with a betief
in the perfectibility of man.

In order to appreciate the theme of the letters, we may have to briefly
touch on Nagarjuna's vision of Buddha Dharma set forth in Madhyamaka
Philosophy. With incisive logic, he critically examines means of knowledge, the
nature of reality, how existence arises, and futility of dogmatic views. The central
idea of Nagarjuna's philosophy is emptiness (sunyata), which forms the core of
Prajnaparamita Sutra. Everything in the world —~ matter, life or consciousness —
according to him lack inherent reality. Nothing exists in and by itself unconditionally
and absolutely. All existence is interrelated, interpenetrative and contingent upon
an endless network of mutually dependent causes and conditions, and void of
own being (svabhava), in other words empty. A logical interpretation of dependent
co-origination {pratitysamutpada) propounded by the Buddha reveals according
to Nagarjuna a state of reality where there is neither ceasing nor arising, neither
annihilation nor permanence, neither identity nor difference, neither appearance
nor disappearance. Emptiness, however, does not mean just nothingness. There
are two aspects of it. One is the absence of independent existence and the other
is interdependence something existing due to other factors. For Nagarjuna, such
a view of the phenomenon unobscured by conceptual constructions, avoiding the
two extremes of existence (saf) and nonexistence (asat) is synonymous with the
middle path (madhyama pratipad). He quotes to drive home this point Buddha's
discourse to Kachchyana in the Karika. He affirms that there is no absolute
reality behind changing forms. Even the unconditioned nirvana is not free from
change.

Nagarjuna true to the tenets of Buddhism not only refuted the personaiity
view (pudgala nairatmya) like other Buddhist, but goes a step ahead and rejects
the enduring dharmas — the basic constituents of the psychophysical world — and
momentariness (kshanika vada) espoused by Sarvastivadins and Abhidhammikas
who imported these heretical elements of substantialism against the very tenets
of Buddhism.
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Admonishing various exponents of contentious doctrines of several Buddhist
and non-Buddhist sects, Nagarjuna declared the utter futility of clinging to views.
The Buddha according to him did not teach any views, but helped save those who
have them out of compassion. He believed that freedom from theories,
speculations, conceptual constructions, verbalisations, is the only way to set the
mind of man free and enable him to realize sunyata, Understanding the nature of
reality as empty, one should cultivate non-attachment to the worlg.

Wisdom (prajna} and compassion (karuna) forms the very core of
Mahayana Buddhism and in the vows and deeds of Bodhisattva. Those who
attain Perfect Wisdom (prajna) perceives nirvana and the world of appearance
together. Prajna vivifies and directs other Perfections (paramitas) to a vision of
reality, which is emptiness. Finally, the faculty of prajna itself comes to an end as
it deprives itself of the objective support by analysing all the subjects away. In
short human understanding frees itself from phenomenon, temporal, and causal
refationships, the notions of existence and non-existence, origin and extinction,
salvation and passion, nirvana and samsara, even the Buddha and his Noble
Truths dissolve into undifferentiated emptiness, a state of utter quietude, peace
and silence (anutpada dharma kshanti).

Nagarjuna’s assertion that nothing really exists, however, does not imply
that it does not seem to exist, and this apparent reality is efficient and operational
occasioning results such as pleasure and pain, necessitating observance of
spiritual measures for liberation. His theory of emptiness no way undermines
Buddhist morality, which he assiduously imparts. To reconcile these two
contradictory propositions Nagarjuna advances his celebrated theory of two truths
(salya dvaya), i.e., viewing reality of two ievels together: phenomenal truth (samvriti
satya) and absolute truth (paramartha satya). By adopting this theory, Nagarjuna
was able to maintain paramartha satya that all things are empty on the one hand
and samvrili satya advocating virtues that a wayfarer has to cultivate on his path
to enlightenment.

In Ratnavali, comprising five chapters, Nagarjuna presents the Buddhist
worldview, nature of reality, moral precepts, Bodhisattva vows and deeds and
touches on political matters briefly. Here the author makes his deep philosophy
intelligible by relating it to the context of the king. The theme of the book is the
acquisitions or collections of merit (punya sambhara) and wisdom (jnana
sambhara) by a wayfarer that ieads to enlightenment (sambodhi). Declaring that
he had written this letter “because of my affection for you and through my
compassion for all living beings,” Nagarjuna states “rare are helpful speakers,
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listeners are rarer, and rarer still are the words which though unpleasant help at
once.” He urges the king to take his advice “just as a sick person takes nauseous
medicine from one of loving nature”.

First he deals with the beneficial teachings of the Buddha, particutarly on
the false belief in the self or ego or something that is me and mine and explains
such notions that are not indeed established to an observer capabie of seeing
things as they really are. Aggregates (skandhas} arise from the conception of
self, which is like the image of one's face seen in a mirror, which in fact does not
exist. As long as the conception of | exists, dependent on aggregates, suffering
is inevitable as ego, karma, and rebirth mutually cause each other and the wheel
of becoming whirls without beginning or end like the swirling firebrand. This whee!
of becoming is not produced by itself, by another or both in the past, in the
present, and in the future. Beings are essence-less just like a banana tree torn of
its parts. All the factors or elements that go in to the making of self themselves
are without essence according to the Buddhas and they understand the illusory
nature of phenomenon.

Referring to the nature of reality, Nagarjuna says one who perceives how
cause and effect are produced and destroyed does not regard the world as
either existent or non-existent. The ignorant who fail to understand the Dharma
fears this fearless state. “That all this will not exist in nirvana does not frighten,
why does their non-existence explained here cause you fright,” argues Nagarjuna.
In nirvana, there is no self or a thing, why is one pleased to know that they are
absent even in this very life. The extinction of the misconception of things and
non-things is called nirvana.

Realising production as caused one passes beyond non-existence, seeing
cessation as caused one no longer asserts existence. However, the production
of a thing is not known either ultimately or conventionally. When one appreciates
the doctrine of co-dependent origination (pratityasamuipada) like light depending
on flame, one refutes inherent existence of anything. Just as a mirage looks like
water but on closer look there is no water, similarly, aggregates appear like real
self but actually they are neither self nor real. One who conceives the mirage-like
world, to exist or not to exist is an ignoramus. In the light of this uncommon
doctrine of relative reality taught by the Buddha, how could the world exist
ultimately with a nature which has gone beyond the past, present and the future,
not going when destroyed, not coming, not staying even fot an instant. The self,
aggregates, elements, consciousness, sense organs, forms, do not indeed exist
independently. Agent, object, acting, number, possession, cause, effect and time,
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short and long, and so forth name and name bearer, earth, water, fire and wind,
tall and short, subtle and gross, virtue and non-virtue, cease in the consciousness.
He refutes the theory of momentariness (kshanikavada), the concept of
personality (pudgala nairatamya) and the theory of dharmas — the basic
constituents of ekistence (dharnma nairatmya). The realisation of a nairafmya
dvaya enables one to see the phenomena related to being as fuel for the fire of
consciousness and it is consumed through being burnt by the light of true
discrimination. Liberation does not involve the cessation of anything and the
Buddha refused to answer whether the world has an end or not. Those liberated
beings who realised the truth say the Dharma involves commitment to no views
and see no base to depend on. For Nagarjuna, ultimately there is no difference
between samsara and nirvana. Ordinary people fear this Dharmma that refuses
to give them a comfortable feeling of dependence and so are tost. And this ruined
they want to ruin others who also fear what need not be feared.

This profound doctrine is a secret kept out of the reach of a common
worldlings by the Buddha. Like a magical elephant, the bewildering consciousness
neither comes from anywhere, nor goes nor really stays, but the world of iltusion,
however, appears to being and end though actually there is neither. That is why
the Enlightened One was initially reluctant to teach the Dharma because the
doctrine wrongly understood may ruin the unwise drowning them into the fiith of
nibilistic views. An ordinary man who is not able to see the impurity of his own
body even though it is palpable, how could be understand the subtle, profound,
baseless, unmanifest doctrine to be easily grasped. Through right understanding
one gains bliss and full enlightenment just as undigested food destroys one, but
the same food when well digested gives long life, strength, pleasure and freedom
from disease.

Explaining the efficacy of karma, the Acharya says a man with a right view
‘has to admit that effects of karma do arise and denial of karma's operations, is
dubbed as nihilism. When both such positive and negative views are avoided, one
passes beyond vice and virtue and achieves liberation.

Exhorting that as long as the doctrine that destroys the misconception of
self is not understood, one should carefully practice virtues like giving (dana),
morality (sila) and patience (kshanti) etc. He says that observance of moral
precepts ensures happiness in this and the next life, and one will have no cause
to fear on his deathbed. Extolling the virtues of non-killing, kind speech, and
altruistic activities, he deciares that the world is pleased by Dharma and disgusted
by non-Dharma. He advises the king that what is solely helpful to the people is
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the truth, the opposite is false since it does not help. The king should first estabiish
peace in his realm which would promote respect, power and command. By
cultivating the foyr virtues of Truth, Giving, Peace and Wisdom, the Lord of men
should give up sins of passing pleasure. In particutar he mentions intoxicants,
gambling, lust for women, hunting, which are the usual weaknesses that a prince
is heir to,

In some impressive stanzas, Nagarjuna describes the filthiness of human
bodies, female and male, as "ornamented pot of filth,” “putrid corpse,” “rotten
mass covered by skin," produced by a seed whose essence is filth, a mixture of
blood and semen. Since the body of the king is as filthy as any other, he should
abandon any desire for the self or others. The Acharya has a dig at the poets
who composed rapturous poetry with exuberant metaphors extolling the beauty
of human body as not only stupid, but embarrassing to the wise. There may be
pleasure when a sore is scratched but to be without sores is more pleasurable.
On the ephemeral nature of worldly pleasures, he further says “there are pleasures
in worldly desires, but to be without desires is more pleasurable still”.

By abandoning defilernents and following Dharma the king will succeed in
obtaining 32 signs of great being, mahapurusha lakshanas, and 80 minor signs,
anuvyanjnas. In a few memorable verses, the entire purpose and role of
Mahayana Buddhism, the attainment of Buddhahood is described. As a
prerequisite to attain such a state one must acquire stock of merit and wisdom.
Rupakaya (form body) arises from an immense mass of merit (punyasambhara)
and Dharmakaya (body of truth) is the resuit of immeasurable wisdom
(inanasambhara). He prompts the king not to be lazy thinking that Buddhahood
is far away and not easily attainable, but strive hard to wipe out faults and
acquire virtues. The basic defilements of greed, hatred and illusion should be
abandoned and the six great Perfections of giving (dana), morality (sifa), patience
(kshanti), energy (virya), concentration (samadhi) and wisdom (prajna} to be
developed.

The king should take up beneficial measures such as decorating reliquaries,
revering teachers and elders, spreading the doctrine of the Buddha, providing
schools, bestowing estates for their provision, rooting out suffering of living beings
protecting the old, young and infirm, providing rest houses, water vessels,
compassionate care for the sick and unprotected, providing food for bird and
beast, medicinal herbs for curing diseases, helping victims of disaster, providing
seeds and sustenance to stricken farmers, abrogating high taxes, reducing tolls,
setting fair prices and suppressing crime. He adds,

32



Just as you love to think

What could be done to heip yourself
So should you love to think

What could be done to help others

The king should cause good qualities to generate in his subjects in the
same way as he wishes for himself. He should bear suffering alone and share the
pleasures with beggars. With no regard for hope of reward, he should spread
altruistic activities so that the kingdom will be a happy realm, a board canopy of
fame.

Through cultivating the wisdom of reality, which is

The same for all phenomena and moistened with compassion
For the sake of liberating all sentient beings

You will become a conqueror with all the excellence.

In chapter 4 which is titled Rajavruftopadesa (Royal policy), Nagarjuna
offers timely instructions on political matters in gentle, meaningful and salutary
manner out of compassion. The Saint advises the king “to be of exalted mind
always delighting in exalted deeds as from exalted action arise all effects that
are exalted.” He suggests various altruistic measures to be implemented ,
motivated only by great compassion (karuna). Warning that one is living amidst
causes of death like a lamp standing in a breeze, the king should take up in the
available time establishing centers of doctrine with all provisions. He should provide
food and drink to the lowly, protectorless, sick and blind. Until the King has given
to monks and beggars, appropriate food and drink, grain and fruit, he should not
partake of them. He gives practical advice to the king on the appointment of
ministers with good and elevated morals, generals who are brave and affectionate,
administrators well informed, unbiased and of religious disposition. The king has

-to keep a vigilant eye on the income and expenses once a month. He should
surround himself with good advisors who are old with experience and of good
lineage. He should also oversee his realm through agents and officers, develop
resources and ensure the happiness of the people as “the birds of poputace will
alight upon the royal tree which provides the shade of patience, the flourishing
flowers of respect and large fruits of resplendent giving.

On matters of penology, Nagarjuna expresses surprisingly measures which
even the modern world is yet to fulfil. The ultimate aim is to reform the offender.
Just as “unworthy sons are punished out of a wish to make them worthy, so
punishment should be enforced with compassion and not through hatred or desire
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6. IMPACT OF ACHARYA NAGARJUNA'’S PHILOSOPHY
ON THE CULTURAL ASPECTS OF ANDHRADESA

Annapareddy Venkateswara Reddy
Dr. E.Siva Nagi Reddy

Every age projects its own image into its culture, which comprises art,
architecture, literature, fine arts, philosophy, values, style of life a people lead,
and the quality of life they enjoy. Same is the case of Andhradesa, during the
period from 3™ century B.C. to 7" century A.D., we find that its spirit is
predominantly Buddhistic. This period, in all its aspects, permeates the Buddhistic
Philosophic exuberance and its sublime ideology, at the same time simple and
elegant. This is evident from the cultural remains of Andhradesa, in the form of
art and architecture. So far as many as 150 Buddhist sites are discovered along
the coastal line and in the interior parts of Andhradesa, including the ones reported
recently from Penumaka and other places. Some of the illustrious philosophers
like, Nagarjuna and his direct disciple Aryadeva, Buddhapalita, Dignaga,
Bhavaviveka, hailed from Andhradesa during this period.

Any consideration of the Buddhist culture of Andhradesa leads one,
essentially and necessarily, to a discussion of Acharya Nagarjuna, who was
inextricably inter-woven with it, as the culture of the day imbibed his Madhyamika
School of thought. He was also responsibie for many of the Buddhist structures
to come into existence during that period. He left his indelible imprint, with his
Sunyavada, on the posterior philosophical thought.

Nagarjuna, is considered to be one of the greatest philosophers the world
has ever produced. Myth and fable has always shrouded great personalities.
Nagarjuna was no exception to this. When historicity is lacking, we cannot d:sentagle
fact from fiction. The case is no different with Nagarjuna.

Sri Annapareddy Venkateswar Reddy, Editor, MISIMI, Hyderabad
Dr. E. Siva Nagi Reddy, Stapati, Dept. of Archaeology & Museums, Gowvt. of Andhra Pradesh
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Acharya Nagarjuna’s Life

Almost all events relating to the life and work of Nagarjuna are vague. We
are not certain of (1) Whether he was a historical personage or a mythical person
(2) Where and when he was born (3) Who his parents were (4) Whether he was
one or more than one with the same name (5) Whether he was the author of the
books he was supposed to have been (6) Whether he was a student or a teacher
at the Nalanda University or not at all connected with it in any way (7) Who was
the king who was supposed to have been his friend and benefactor (8) Who was
the king to whom he was supposed to have addressed the two epistles, (9)
Whether he was an Andbra. All these questions and many others about him are
questions with multiple answers. With the meagre evidence that is made available
to us of Nagarjuna, does not warrant us to answer the above questions with any
certainty.

Our historians do not give us details of great people as much as they do
of their works. Some say that Nagarjuna was a mythical figure and never was he
born. But the finds at Nagarjuna Konda disproved this beyond doubt. To the
question whether he was one or more than one with the same name, Nagarjuna,
we need not bother ourselves, as we are concermned only with one Nagarjuna
who was the founder of Madhyamika School. As to his date, he must have
certainly lived before 1* century A.D. as Kumarajiva, by that time, reduced the
biography of Nagarjuna into Chinese. Other evidences confluence to show that
he was most influential some time between 150 A.D. and 200 A.D.

Of his parents we do not know anything. But one unreliable Nepalese
source identifies them as Trivikrama and Savitri. Nagarjuna taught at the university
of Nalanda, which flourished from 2™ century to 9 century A.D. and was one of
the greatest universities of India and it taught Mahayana and Madhyamika
Philosophies.

Buddhist Scholars agree that Nagarjuna belonged to the later half of 2™
century and he was a native of Vedali and was a south-Indian, if not an Andhra.
Lankavatara Sufra clearly mentions that he comes from Vedali. It can not be a
fact that he hailed from Vidarbha as was mentioned in the 14t Century Tibetan
History. There is a strong opinion that Yadili near Bapatla was the birth place of
Nagarjuna. In and around Yadili many Buddhist antiquities were recovered. Some
scholars believe that Nagarjuna made Sriparvata his residence at the fag end of
his life. Before he moved to Sriparvata, probably he lived in or near Dhanyakataka
—~—Amaravati in Guntur District for a short while where he got the stupa enclosed
with stone railings.
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His Works

Writings were six in number, viz., (1) Sunyata Saptati (his greatest work)
(2) Mulamadhyamaka Karikas (3) Yukti Shasstika (8) Vigrahavyavartani (5)
Vaidulyasastra — Prakaranam (6) Vyavadhara siddhi. There are other works
such as Ratnavali, Subrullekha, Chatustavam, Dwadasa mukha Sastra and
Mahaprajnaparamita Sastra, which exercised great influence in China and Japan,
were attributed to his authorship. Various sources confirm that he was a chemist
but at the same time they do not confirm he was an alchemist who transmuted
baser metals into gold. However such stories, of his alchemistic highest abound.

Regarding the controversy on the Satavahana king who was his friend
and benefacstor and to whom he addressed both Ratnavali and Suhrullekha,
cumulative evidence and critical study of his two expisties show us that his friend
and benefactor was Gautamiputra Satakarni and not Yajnasri.

His Philosophy

A mention of his basic philosophy in brief is un-avoidable, as it was a trend
setter to the later thought. He, having found the mahayana principles which were
profound in thought but wanting in logic, made it his life mission o bring order into
them. Accordingly he proclaimed a new school of his own, Madhyamika, based
on Buddha's original teaching of the middle path. Buddha, all his life, taught, what
all he wished to teach, in five thousand forty eight fascicles in all, which included
the true doctrine of emptiness and the doctrine of being (existence).

His greatest accomplishment was his putting into order, what was presented
in the Prajnaparamita Sutras. His methodological approach, rejecting all gpposites
paved way for his middle path schoot. The emptiness of all form is
mostmagnificently shown in the Prajnaparamita Hridaya Sutra.

The middle path school, as its very name implies, takes a position between
the two extremes of affirmation and negation-is and is not. It does neither affirm
nor deny the self or substance. Every thing is what it is in relation to others.
Nothing has its independent existence (Bhavah Swatantro Nast). In fact, Nagarjuna
believes phenomena to be real only by virtue of the relationships of causatlity,
dependence, contiguity and conditionality. This is nothing but the Sunyavada,
which says entities have no fixed or independent nature of their own. This is
closely linked to that of dependent origination or Pratityasamutpada, which states
that because phenomena arise and continue to exist only by virtue of their
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relationship with other phenomena, they have no fixed substance and have as
their true nature emptiness.

Nagarjuna’s influence on subsequent philosophy

Nagarjuna's influence on the posterior philosophical development was
enormous, not only in India but also in China, Japan, Tibet, Korea and Mongolia.
A great many series of commentaries have appeared on his sastra in various
periods. Buddhapalita, a south-Indian, most probably an Andhra, in the early
part of 5" century A.D. wrote a commentary on Nagarjuna’s Madhyamika Sastra.
In his commentary he maintained that all true philosophy couid only show that all
philosophical propositions were absurd and that it had no proposition of its own.
Chandrakirti, another south-indian Philosopher of 6" century A.D., further
developed the same view in his comentary on the Sastra. Santideva, of 8" century
A.D. emphasised the devotion to the Buddhas and Bodisattvas, ethics and religion
after the Mahayana — Madhyamaka tradition. He was the author of Sikshaa-
samuchchcaya and Bodhicharyavatara.

Bhavaviveka or Bhavya of 5" or 6" centuries A.D., who lived at
Dhanyakataka wrote commentary on the Sastra, argued that other philosophies
could be refuted and Madhyamika maintained Tripitaka, a visiting professor at
Nalanda university strongly defended Nagarjuna, when Simhasri about 840 A.D.,
a lecturer at the same university criticized Nagarjuna's philosophy as mere
scepticism. Though ‘Maitreya’ and Asanga were influenced by Nagarjuna yet
they started their own school of philosophy, Viinanavada which of course retained
some of his basic ideas. Aswaghosha (not the great poet) prior to A.D. 405, in
his Madhayana Sraddholpada, attempted a brilliant synthesis of Madhyarmika
philosophy and Vijnanvada. The school of philosophy deveioed by Santirakshita
and Kamalasila made a synthesis of the two.

Itis a well known fact that the Sunnyavada of Nagarjuna; make its influence
felt on Vaijrayana, Hathayoga and Siddhas. Its influence on Advaita is evident,
as Sankara was termed a crypto Buddhist.

His Contribution to tne art and culture of Andhradesa
He made, no doubt, a mark of his own, with his Madhyamika school of
thought, on the philosophy posterior to him. Did he make a such an imprint on

other aspects of the life of the people of the day? Philosophy, as is natural was
confined only to the Bhikkus and Viharas. Always it is the religion which influences

40



the life of a people. Thistook place in Andhradesa when Buddhism turned into a
distinct religion with the advent of madhayana and Madhyamikavads.

Buddhism was not a religion in the beginning nor was Buddha a God. Only
when Mahayana philosophy along with its concomitant, Madhyamika Philosophy,
turned Buddhism into a distinct religion of warship it began to exert its influence
on the life style of the masses. From the life of Lord Buddha time Buddhism was
there in Andhra, it was not until Nagarjuna's emergence that it could not be
spread far and wise. And from 3" century B.C., onwards till 6™ century A.d.
Andhra became a stronghold for Buddhism.

Any religion to spread itself requires art as its adjunct. Buddhism, in its
metamorphosed state of religion, is no exception to this rule. Hence Buddhism,
developed a kind of art of its own for its dissemination. In all fields — in painting,
scuipture, architecture and handicrafts — Buddhism has produced works of art
that can be placed by the side of highest creations of western art.

Mahayana religious activities include the worship of the Buddhas and
Bodhisattvas, Pradakshinas and offerings to Stupas. In all these religious activities,
Nagarjuna participated actively. He encouraged the building of many chaityas
and other structures relating to Mahayana Buddhism. He took active measures
to safe guard the spot at Bodh Gaya against the erosion of Neranjara river. He
was responsible for the renovation of the stupa at Amaravati in guntur district.
According to Taranatha, he had beautiful railings raised enclosing the stupa.
Amaravati Sculpture reached the high water mark of stone relief in India. Here
the plastic skill of the carvers reached even greater heights than at Sanchi.
Ultimately the artistic form of Amaravathi gave rise to a distinct school of art
which is rightly termed Amaravati Art.

Sriparvata, otherwise called Nagarjunakonda, was the place, where a
Satavahana king built, ‘for Nagarjuna, a five storied monastery. There was another
monastery, though not of same dimensions, built in or near Dhanyakataka,
Satavahana kings during whose reign, he lived, made liberal donations for the
cause of Buddhism as a consequence of which the Buddhist sculpture reached
its highest dimensions. lkshwaku rulers, after them, the Vishnukundins and
Salankayanas followed suit and all this resulted in the appearance of sfupas,
viharas, silamandapas in abundance as their inscriptions refer to.
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Thus it is clear from the above accounts that the Buddhist spirit swayed
the life style of the masses of the day in the form of art and architecture, letters
and philosophy which evidenced in the excavated Buddhist sites such as Amaravati,
Chandhavaram, Nagarjunakonda, Goli, Sankaram and Salihundam which range
in date between the 3™ century B.C. to the 10* century A.D.
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7. THE-SOCIAL RELEVANCE OF DANA IN MAHAYANA

Dr. M.V. Ramkumar Ratnam
Shri. L. Udaya Kumar

The Buddha has stated that the remedy for suffering (duhkha)} of manin
samsara was attainable by overcoming and destroying the germs of desire —
fanha. The Mahayanists have prescribed the practice of Perfections-paramitas
— to overcome these obstacles and reach the goal of nirvana-freedom from
suffering. In all the paths {margas), we find the mention of Dana Paramita as the
primary virtue to be practiced and cultivated by a person seeking liberation. The
Mahayanists attach great importance to its perfection; dana or tyaga is included
in several numerical lists. It figures among the six or ten anusmrtis (subjects or
recollection), the seven dhanas (treasures), the four sampads (blessings,
accomplishments), the three, four or five items of meritorious action (punya-
kriya-uastuni), the four means of conversion or sympathy (sangraha-vastuni)
and the four resolutions (adhisthranani).

Definition of Dana:

The volition to “give away a suitable thing” is called dana. This volition is
called dana, for it is responsible for an act of generosity to take place. An act of
generosity is possible only when there is the volition to give.

The characteristic, function, and manifestation of dana :

(@) It has the characteristic of abandoning (Lakkhana).

(b) its function (kicca-rasa) is destruction of attachment to objects of offering,;

(c) it has the property of faultlessness (sampatti-rasa)

(d) its manifestation is absence of attachment i.e. a sense of freedom form
attachment that appears in the mind of the donor.

(e) The proximate cause of giving is having objects of offering in one’ possession.

Dr. Ramkumar Ratnam, Associate Professor, Dept. of Buddhist Studies, Nagarjuna University
Sri L. Udaya Kumar, Dept. of Buddhist Studies, Nagarjuna University

43



The Mahayanists regard the Early Buddhist paramitas’ as representatives
of merely negative ethical ideals, while they propound paramitas that are positive
in import and moral values aimed not only at the ethical but mental development.
The early Mahayanists successfully encompassed the social virtues of a righteous
layman with the ascetic ideals of meditative monks in this formula of paramitas.

This paramita has to be practiced and cultivated only by means of attentive
thought, resolute purpose, self-mastery, and wisdom of means. If the paramita
is practiced with pride and arrogance on account of their moral superiority it
becomes an obstacle.

The Mahayanists added new paradigms to the concept of dana by extending
its scope and included life and limb among the objects, which should be sacrificed
for others. They introduced sentimentality by praising men and women, who
sacrificed themselves for the protection of animals. They contended that dana
should be based solely on the feeling of mercy and compassion (karuna) for the
suffering masses. Further, they evolved the new and revolutionary idea of the
“transference of Merit”, by which one could save all sinners from punishment and
bestow undeserved happiness on all.

Dana is classified and analyzed in the first place according to the things
given away.

The Dhamma Sangani speaks of three kinds of dana :
1. The gift of wealth and material objects,
2. The gift of religious instruction, and
3. The gift of friendliness (or security and protection).
The Bodhisttva Bhumi classifies dana into three categories:
1. Personal dana (i.e. the gift of life and limb),
2. External dana (i.e. the gift of material objects), and
3. dana as is partly personal and partly external.
The Bodhisaftva Bhumi also speaks of nine kinds of dana:
1. Svabhava-danam (i.e. danainits essentiéll aspects).

2. Sarva-danam (i.e. danain general)
3. Duskaram danam (i.e. all round dana)
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Sarvoto- muktham danam (i.e. all round dana)

Satpurusa danam (i.e. the dana of a virtuous man)

Sarvakaram danarmn (i.e. Omniform dana)

Vighatarthikam danam(i.e. the dana, which prevents other persons

from being hostile and converts them into suppliants; or which makes

poor persons rich)

8. Ih-amutra- sukham danam (i.e the dana, which is pleasant in this life
and the future})

8. Visuddham danam (i.e.purified dana)

N oA

Need for Dana:

Ksemendra and other Buddhist writers describe the miseries and difficulties
of the indigent sections of society with real sympathy and insight. To quote: “ His
heart melted with pity, when he saw the afflicted and helpless farmers. Their hair
looked yellow, as it was covered with dust: their hands and feet were torn and
rent; they suffered from hunger, thirst and fatigue: they were troubled with the
wounds and hard scratches inflicted by the plough and the spade” Santideva
teaches that a monk should even share his scanty alms with the poor.

The economic interests of the monastic order led to the formulation of the
doctrine that the merit of a charitable deed depended on the spiritual status of
the recipient, and not on the greatness of his need or the nature of the social
service rendered by the donor. Hence, it is more meritorious to give to a monk
than to a pious layman or an ordinary person.

Process of Dana:

The donor must exercise his discretion in the choice of what he wants to
gift. He should not give anything, which may be used to inflict injury on other living
beings. He should refrain from giving gifts that gratify their sensual appetites and
passions (rati — krida — vastu). He shouid not donate things such as poison,
weapons, intoxicating liquor, and nets for the capture of animals. He shouldn't
bestow on others land, which would be put into immoral use. He shouldn’t offer
unsuitable gifts: The wealth, which he gives in charity, must be acquired rightecusly
and peacefully.

Primarily the donor should know “how to give”. He must be courtecus to

the recipients, and receive them with every mark of respect and reverence
(satkrtya). He should be happy and joyful, when he gives away anything. This
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condition is important and essential. The donor should be even happier than the
recipient of the gift. The donor should not repent of his generosity after bestowing
gifts on others. He should not disclose nor discuss about his charitable deeds. He
should give quickly (tvaritam) and with a humble heart. He should give to the
deserving and the undeserving, the wicked and the righteous, everywhere and at
all times. But, he should not lose the sense of measure and proportion in his
charity. He owes a duty to many living beings and must not sacrifice himself in
vain for an ‘unimportant purpose’. He must combine wisdom with mercy when he
practices this paramita.

Secondarily, the donor understands “why he should give”. The Buddhist
writers have mentioned almost all the motives. Charity confers fame on the
generous man (datr-knti). Charity leads to the accumutation of punya (Merit) and
to happy rebirths on earth and in heaven. Even selfish persons should practice it,
as it confers inward happiness and peace of mind. It also offers protection
against premature death and all other evils. It is indeed the source of power,
longevity, welfare and prosperity during many rebirths. Dana will never fail to
bring a corresponding reward in this or the next life.

Samadhiraja-Sastra speaks of ten advantages accruing from the practice of
Dana.

It helps conquer the sin of selfish niggardliness;

His heart is ennobled by the spirit of renunciation;

He really enjoys pleasures in sharing them with many persons;

He is of the charitable disposition from the moment of his birth;

He becomes popular among the four kinds of assemblies (i.e. monks,
nuns, laymen and laywomen):

He enters all the four assemblies

He enters alt assemblies with self-confidence.

His noble fame as a donor spreads in all directions;

His hands and feet are soft and small:

0 He is always blessed with good friends until he acquires enlightenment.”
(Sam.Ra..Fol.112a, lines 4ff}

hwh =
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The Bodhisattva - bhumi also speaks of powers (prabhava) or charity
1. Overcomes selfish niggardliness. Which is the opposite of generosity.

2. He matures himself and helps others attain enlightenment and his gifts
are the means of converting the people.
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3. He experiences heart- felt joy before giving, during the act of giving,
and after it.
4. He allays the pain suffered by others through hunger, thirst, heat and
cold.
5. He acquires wealth and power, and also learns to love charity for its
intrinsic value
(Bo .Bhy, fol. 31a, 5 2-7.2)

Transfer of merit:

Every man must donate his merit {punya) for the good of all beings. The
technical term for this gift is parinamana (“being round or towards,” transfer,
dedication). Every act that is inspired by charity or by morality {sifa) produces
some punya, which leads to welfare in this life and also secures happy re births.
FPunya is generally regarded as the power of good deeds that were done in
previous existences. Itis also called kusala, and it is collectively termed punya-
skandha (mass of merit) and kusala — mulani (roots of weal). A virtuous person
“accumulates” merit { kusala — sancaya), like a thrifty man who deposits money
in the bank. The Mahayanists have developed a precise guantitative view of
punya confers a certain kind of happiness on earth or heaven. This quantitative
notion of punya has culminated in the doctrine of pannamana (transfer of merit).
Santideva even substitutes the “transfer of punya” for the perfection of wisdom
{(Prajna- Paramita) as the final goal of bodhisattvas’ career. Punya usurps the
position, which is theoretically accorded to supreme wisdom.

Early Buddhism postulates that merit or demerit, produced by a person’s
actions (karma) is strictly personal and imperishable. No one can help another in
the next life. This rigidly individualistic doctrine of karma is lost: it comes back and
its owner meets it. The fool, who does evil himself experiences the pain in the
other world.” All the Buddha's teach the doctrine of karma and kinya (Kamma-
vada. kiriya —vada)

The donor is particularly well qualified when imbued with faith. He gives
with respect at the right time. With good heart, without harm to “himself or
others” (Anguttara. IIl.P.172) The intention is more important than the thing
nevertheless, the value of giving depends above all on the excellence of the
beneficiary, since we should distinguish a twofold merit in the act of charity: that
which resides in the donation itself (danapunya) and that which resuits from the
enjoyment derived from it by the beneficiary (panbhogapunya). The excellence
of the “field of merit"(Punyaksetfra) i.e. the recipient, varies according to his
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destiny, misfortunes, benefits and qualities. It is therefore better to give to men
than to animals, to the poor rather Than the rich, to kinsmen rather than to
strangers, to holy ones rather than offenders (Majhima 111.pp.254-5). The
Rajagiriyas and Siddharthikas (Kathavatthu, V11, 4pp.339-40), opine that giving
is not material in nature, but mental. Since it was not material offerings consisting
of food, drink, clothing, etc; which were prescribed by the Buddha, but the
observance of morality which constitutes the five great gifts and which keeps
beings free from fear, hostility and malevolence (Anguftara, IV,P.246). The
Uttarapathakas contend that the donor alone” purifies "he had not gained himself
(Kathavalthu, XVII,11, pp.556-7). This can be countered by the Buddhas'
declaration " that a gift can be hallowed in four ways: by the donor alone, by the
donor alone, by the beneficiary alone, by both together or by neither” (Majihima,
I, p.256)

The offering to stupas and caityas, which contain the relics of the Buddha,
is advantageous. The Dharmaguptakas, Sarvastivadins and Mulasarvastivadins,
opine that the relics symbolize the Buddha, because at the moment of his Nirvana
he accepted in advance all the gifts made to stupas. The Caitikas, Purva and
Aparasailas and later Mahisasakas, however, deffered. They contend that both
relics and shrines are lifeless thing; they cannot experience that benefit of a gift,
which is made to them. Under such conditions, the only value of gift to relics
comes from the internal dispositions of the donor.

The Mahayanists evolved the humane teaching that even a sinner was not
destined to suffer in the three states of woe, as the bodhisattvas could cancel his
demerit by giving him some of their merit. Avalokitcsvara was described as
releasing the sufferers from the purgatories without paying any regard to the law
of karma. Development of this thought has resulted in parinamana of two kinds.

1. Firstly, a donor may “apply the merit of a good deed for his own
enlightenment (bodhi).

2. Secondly, he may also “apply his merit for the welfare and spiritual
progress of all creatures.

This form of parinama is regarded as more commendable in the later
Mahayana, which prefers altruistic activity even to the ideal of enlightenment. He
declared that he wishes to allay and appease their pain and misery, to save them
from all fear, and to lead them to virtue, serene meditation and true knowledge.
He desires that all beings should enjoy the blessing of health, strength, friendship,
purity and unity, and also gain the knowledge of the Buddhas.
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To conclude, | would like to quote from Nagarjuna's Treatise on the Great
Perfection of Wisdom: dana brings all manners of benefits. dana serves as a
treasury, which constantly follows along with a person. Dana destroys suffering
and bestows bliss upon people. danais a good guide , which shows the way to
the heavens. dana-is a storehouse of goodness for it draws in good people.

Dana constitutes a source of peace and security both for the individual
and society. One who practices this when he reaches the end of his life, his mind
is without fear., It is able to rescue everyone. ltis able to gather together blisses
and to route the invaders of suffering. It is a great general, which is able to
detfeat the enemy of miserliness.
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8.THE PHILOSOPHY Of MADHYAMIKA

Dommeti Satyanarayana Bodhi

The founder of Madhyamika Philosophy was the great holy man and
scholars Acharya Nagarjuna. He lived between the end of the first and the beginning
of the second Century AD. He was born in Andhra Desa in a Brahmin intellectual
family. The biographers, however expressed that, he was very intelligent and
brilliant in understanding Buddhism. Acharya Nagarjuna was an interpreter more
than an innovator, He was inspired while going through the sutras and the
Abhicharma and reinterpreted them in a particularly clear and forthright way.
Acharya Nagarjuna's efforts in promoting and propagating the.Central ideas of
the Mahayana won him wide spread recognition as a Bodhisattva not only in India
but also in Tibet, China, and Japan.

The works of Nagarjuna and the teachings of the Madhyamika Philosophy
should not be seen as a radical departure from the general direction and
development of Buddhist thought as a whole. They had definite origins in the
teachings of the Buddha and the early Buddhist tradition particularly the
Abhindharma. In the Theravada Cannon, there is a record of the Buddha's
statements about the importance of emptiness (sunyatha). In the Abhidharma
Pitaka, in the book of casual Relations {patthana), too, we can see the anticipations
of the Madhyamika Philosophy in the emphasis on the examination of relations.
All these are clear indications of the very early and authentic origins of the
Madhyamika Philosophy. Just as the contents of the Madhyamika Philosophy
are not any thing radically new, but can be found in the very earliest period of the
Buddhist traditions. The Characteristic method of the Madhyamika is the analysis
of phenomena and relations. One might even say that its characteristic is not only
analysis but also critical dialectic,

As for Nagarjuna's fundamental message in his philosophical works it is
important first to realize the objects towards which his criticism is directed-namely,

Upasaka Satyanarayana Bodhi, Chairman, Buddhist Mission Library, Kakinada.
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the notion of independent being, or self existence (svabhava), the fact that his
doctrine has been termed the doctrine of insubstantiality (Nihsvabhavavada),
literally, “the doctrine that refutes (svabhava”) emphasizes Nagarjuna’s
characteristic rejection of the notion of self existence.

Nagarjunarejects self existence by examining relativity, orinterdependent
origination, in a critical, dialectic way, beginning with the idea of self-existence,
going on to the idea of reality or the absence of self-existence and terminating
with the idea of emptiness (sunyatha).

Let us first look at the Madhyamika critique of causality. Madhyamika
philosophy arrives at the insubstantiality and relativity of all phenomena through
an examination of interdependent origination. In this context it is shown that, in so
far as all things exist dependent on a combination of cause and conditions, they
have no independent self-existence and are therefore empty.

The classical example is that of the sprout, which exists dependent on the
seed, earth, water, air, and sunlight. In as much as the sprout depends on these
factors for its existence, it has no self-existence and is therefore without existence.

Being without self-existence it is empty. This is the simplest and most
direct Madhyamika investigation of causality, and it leads us straight to the notion
of emptiness, Madhyamika philosophy, emptiness means Non origination, the
Non-arising in reality of all phenomena. Nagarjuna explains this particular
consequence of emptiness through the, Dialectic Method.

There are four possibilities for the origination of phenomena, or the
relationship between cause and effect; (a) that the cause and effect are identical,
(b) that the cause and effect are different {(c) that the cause and effect are both
identical and different, and (d) that the phenomena arise without cause. These
four basic alternatives are indicated in the first verse of the Mulamadhyamakarika,
which states that “No entity is produced at any time, any where, or in any manner
from self, from other, from both, or without cause’, this is the fundamental
Madhyamika critique of causality.

It is interesting to note that these four alternatives are analytically derived.
Otherwise, one might wonder how it is that we isolate only these four. The
Madhyamika isuiates these four in the folfowing way. If phenomena do originate,
they will originate either with a cause or without a cause. Here we already have
two fundamenta! alternatives; phenomena originate either with or without a cause.
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Now, if we accept the phenomena do originate with a cause then the effect and
the cause can either be identical or different. In this way, we isolate the first two
of the four alternatives; the identity of cause and effect, and the difference of
cause and effect, the third alternative that the cause and effect are both identical
and different — is simply a combination of the first two. In this way, we analytically
arrive at the four alternatives, each of which is, in turn, to be rejected.

A philosophical school contemporary with the Madhyamika represented
each of these four explanations of the nature of causality. The position that
maintains that cause and effect are identical was advocated by the Sankhya
system, one of the classical Systems of Indian Philosophy. The position according
to which cause and effect are different was propounded by the Hinayana School
of Buddhism, the Vaibhashikas and The Saufrantikas, and by some of the
Brahmanical Schoots.

There is also a Madhyamika Critique of concepts — the concepts of identity
and difference, existence and nonexistence, and so forth. All these concepts
are relative, they are mutually conditioning. Let us take the concepts of short and
long. The ideas of short and long are relative one to the other. We say that A is
shorter than B or that B is longer than C. So the concepts of long and short are
relative. Jf we put two fingers side by side, we can say that one finger is longer
than the other, but if we put one a single finger, unrelated to anything else, we
cannot say anything about it being long or short. There is another kind of
interdependence. Just as we have material dependence in the origin of a sprout
that is dependent on a seed, the earth, and sunlight, and so on, here we have
conceptual dependence, the dependence of one concept on another.

And just as short and long are dependent one upon another, so identity
and difference, are relative to each other. Identity only has meaning in relation to
difference, and difference only makes sense in relation to identity. The same is
true of existence and nonexistence. Without the idea of existence, nonexistence
has no meaning, and without nonexistence, existence has none. This is also true
of the three divisions of time — past, present, and future. Depending on the past,
the ideas of the present and future are conceived, depending on the past and
future we speak about the present and depending on the present and past we
speak about the future. The three moments of time-like short and long, identity
and difference, existence and nonexistence — are all concepts that are
interdependent, relative, and empty.

What the renowned Mahayana and Madhyamika doctrine of the non-
differentiation of samsara and nirvana means is that the difference between
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samsara and nirvana is a subjective difference, a difference within one's mind. It
is not a difference in anything objective or real. Samsara and nirvana are the
same thing seen from two different points of view; from the point of view of
ignorance (of causality, identity and difference existence and nonexistence) reality
appears as samgpara ; from the point of view of insubstantiality, relativity, and
emptiness, however, reality appears as nirvana.

Thus samsara and nirvana do not depend on anything “out there”, They
depend rather, on the point of view, it is in this context that the portrayal of
nirvana emphasizes the fact that it is beyond existence and Nonexistence, beyond
origination and cessation, beyond all conceptions and expressions. Indeed, if
nirvana is unconditioned, it must transcend these relative concepts. The two
points of view-that of discrimination thought and ignorance, and that of
insubstantiality, relativity, and emptiness-are reflected in the doctrine of the two
truths, conventionat and ultimate. The conventional truth is valid of this world in
which ignorance prevails, in which we operate by accepting — and taking for
granted-the ideas of cause and effect, identity and difference, existence and
nonexistence, and the like. The ultimate truth is valid of this world seen in the light
of insubstantiality, relativity, and emptiness.

Like samsara and nirvana, the conventional truth and ultimate truth are
not contradictory but complementary. They refer to two points of view-the ordinary,
afflicted point of view obscured by ignorance, and the point of view of the
enlightened ones.

Nagarjuna said that without relying on the conventional truth, the ultimate
truth is not taught, and without arriving at the ultimate truth, nirvanais not achieved.
In these few worlds, we can understand the complimentary and necessary
relationship between the two truths. We must rely on the conventional truth to
communicate and function in the world, yet without arriving at understanding of
ultimate reality, or emptiness, nirvana is not gained.

Nagarjuna asserts that interdependent origination, emptiness, and middie
way are identical in significance. Taken from the point of view of ignorance,
interdependent origination explains, sustains, and it the very essence of samsara.
But interdependent origination is also emptiness, because everything that exists
dependent on some thing else dose not really exist. It has no independent being
and does not exist by itself. Therefore, it is empty. All that is interdependent
origination is also emptiness. And interdependent origination which avoids the
alternatives of identity and difference existence, and nonexistence, eternalism
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and nihilism is also the Middle way taught by the Buddha. Hence the system
founded by Nagarjuna and sustained by his disciples and successors is known as
the philosophy of the Middle way, or Madhyamika.

Referoences :

1. PETER DELLA SANTINA (Reference from a Series of Lectures
Covering some of the Major traditions of Buddhism).



9. SOTIAL AND CULTURAL ASPECTS OF
NAGARJUNA'’S PHILOSOPHY

Y. Ramayya
Background of Nagarjuna and his place in Buddhism

Nagarjuna, the 2™ century Bodhisattva was the author of many famous
texts of Buddhist philosophy. Madhyamika Karika, being his Magnum Opus. (The
other Suhrullekha and Ratnavali in addition to umpteen works). He was the
propounder of ‘Sunyavada” (Theory of emptiness). No wonder today Nagarjuna
in particular and the Madhyamika Karika in general are becoming the most popular
subjects of Buddhologists. Tibetan and Mongolian traditions regard Nagarjuna as
the founding father of Mahayana system and regard him as their earliest patriarch.

Subrullekha was his Introduction to the world of practical Buddhism and is
prior to Ratnavali, both containing instruction on the basics of Buddhism and
good advice about how to conduct one’s individual and social life. More importantly
still, they contain much good advice about organising the affairs of a nation, and
significantly bear testimony to the relevance of present effective administrative
skills of modern states. Ratnavali contains some instruction regarding the ultimate
truth of emptiness, which the Suhrullekha mentions only once.

He prescribed the practice the way of the ten virtuous deeds. That is to
say to avoid the ten actions which are the causes of suffering, three of body, four
of speech and three of mind, and three disciplines which his teaching has common
with that of the Theravada, morality, meditation and wisdom.

Nagarjuna also mentions these in his letter under Interdependent Origination,
and the ultimate truth, Paramarthasatya. He stresses the importance of moral
and ethical behaviour and also mentions morality particularly, in severa! places.
He tells us that we should practice morality which is unflawed by fauits. Again, he
mentions the Seven Noble Treasures given by the Buddha to his only son Rahula.

Sri Y. Ramayya, President, Visakha Upasaka Society, Vizag.
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Madhyamika School of Buddhism:

It is based on Prajnapamita Sutra stressing the teachings of emptiness/
sunyata, which was also based on the teachings of Buddha. His Madhyamika
Karika verses (Middle way) consist of around 450 Karnkas (Sanskrit slokas)
divided into 27 chapters. In his philosophy he denies both the extremities of
externalism and nihilism. Instead he puts forward the argument that due to
Pratityasamuppada or dependent origination, all things arise due to inter-
dependence and that nothing has its own inherent self nature (swabhava) and
instead it is emptiness (sunyata), which is the true nature of all things. Therefore,
the true nature of all dharmas is emptiness, Sarvadharma sunyata.

Also formalising an important doctrine on types of truth, he puts forward
a view in his Arya Satya Pareeksha (examination of Noble Truths) that the teachings
of the Buddha are based on two truths viz. Enveloped or Conventional Truth and
ultimate truth is approachable only through conventional expressions, expressed
in the forms of relative Truths. In no sense denying the utility of conventional
Truth, he teaches it as the key to understand the ultimate Truth. Besides this,
Nagarjuna believed that the Buddha skillfully graduated his teachings according
to sheer pedagogical necessity. His Madhyamika comes out with two truths as
parallel to that of the Buddha's viz.

1. The absolute truth (Paramartha) corresponding to reality and
2. Relative Truth (samvrith) corresponding to empirical experience

While Nagarjuna stresses the fundamental role of Morality, calling it the
‘foundation of all ordinary and extraordinary qualities, he also gives his friends
sound advice meant to help them.build happy and socially heaithy lives. He also
asks them to call to mind six objects worthy recollection. They are the three
gems, the Buddha, the Dharma and the Sangha, and Giving (Dana), Morality and
the Gods. Recalling the Triple Gem clearly serves a largely religious function, but
Giving, Morality and the Gods, have a basically social significance. Giving, that
is the practice of extending assistance to the worthy or needy persons is an
important part of Buddhist social practice. It, not only is one of the three divisions
of practice commonly extolled in the Theravada tradition, but it is also the first of
the Perfections that are to be practiced by the coming Buddha. Morality too, for
ts partis also one of the three elements of practice often stressed in the Theravada
tradition and one of the paramitas of the Bodhisattva.

He warns the laymen against the dangers of an unwholesome pursuit of
wealth. Itis usually associated in the Buddhist tradition with three forms of suffering
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viz. the suffering of acquiring it, protecting it and eventually and inevitably losing
. Not only is Nagarjuna unstinting in his advocacy of Giving, he also wams
against the consequences of the vice of miserliness. The sufferings of the hungry
ghosts, he wams, are various, but their cause is one. It is none other than avarice
and miserliness. Onoe again, taking his inspiration directly from the words of the
Buddha himself, Nagarjuna asks us to avoid six indulgences which, as he says,
result in the loss of one's good name and rebirth in states of woe. They are
gambling, laziness, association with unwholesome friends, alcohol, etc. Here he
emphasises the role of morality on the life and Dana {generosity) in every day life
of a King as per Suhrullekha and Ratnavali which are texts written by Nagarjuna.

Social and Cultural aspects of Nagarjuna Philosophy:

Basic social values intended to ensure the stability and benevolence of the
social order are enjoined by him. He recommends respect for one's father and
mother, saying that those who cultivate such an attitude are similar to the God
Brahma.

Nagarjuna proceeds to give his friend a lot of sound advice about the
conduct of day-to-day affairs. He tells the king that persons have to be judged
according to both their actions as well as intentions. In order to make himself
clear, he uses the simili of mangoes. Some he says appear to be ripe, but are in
fact green, others appear to be green but are in fact ripe. Yet others appear to
be green and are in fact green, while still others appear to be ripe and are indeed
ripe. The appearance of the fruit and its actual state of maturity correspond to
the actions and intentions of people. One, he says, should endeavor to have
friends whose actions and intentions are both wholesome. This is the criterion
which should be adopted in choosing friends for oneself.

Nagarjuna also offers appropriate advice for the all too-commeon failing of
hankering after the wives of others, he hastens to add, if one should happen to
see them, one should regard them, according to their age as one’s mother, sister
or daughter. The stanzas which treat the question of wives are in fact almost an
exact quotation from the words of the Buddha. He tells the king that wives who
are associated with-one’s enemies should be avoided. Besides, those who are
excessively proud should not be taken as wives, nor should those who are
dishonest and given to theft be considered for marriage. On the other hand, one
should seek for one's wife who is concerned about one's welfare like a mother,
dear like a friend, kind like a sister or obedient like a servant. While the reference
to the qualities of servant like obedience may well give offence to some women

57



in the contemporary social environment, it reaily should not. it has to be
remembered that Nagarjuna's Council, in this case, is meant to secure the benefit
of his friend. '

Statesmmenship and Dharma:

Nagarjuna draws the attention of his friend, the king, to the extraordinary
good fortune which his special status in society has given him. The king lives in
pleasant and congenial surroundings. He has access to good friends upon whom
he can rely for advice and he has collected merit in the past, therefore, he does
not have to toil much for his daily sustenance. One might add that such sptcial
conditions which make the practice of the Dharma easier are no longer the
exclusive prerogatives of kings. Indeed, in our modern age when many of us are
blessed with a relatively high standard of living, we are all in a way blessed with
particularly good conditions for the practice of the Dhamma. So long as the struggle
for simple survival remains the predominant concem of ones life, practice of the
Dharma will usually take second place. But when one has achieved a relatively
secure livelihood, there is nothing which should prevent us from dédicating ourselves
to the practice of self improvement, the conscious and consistent endeavour to
achieve greater mental development and the benefit of others as well.

The special position of his friend the king also prompts Nagarjuna to give
him a lot of good advice about the management of his kingdom, that is the affairs
of state, and this is offered in his second letter (the Ratnavali) to his friend.

The Ratnavali contains a large amount of additional instruction in regard to
the higher aspects of the Dharma. In fact, it can be said that in this letter to his
friend, Nagarjuna imparts ali of the essential instructions needed even for an
understanding of the Ultimate Truth of Emptiness. It is the intention of this paper
to highlight the social and even political advice given by the great philosopher to
a worldling. in the chapter dedicated to the subject of statecraft or statesmanship,
Nagarjuna advises the king, in regard to the management of his kingdom. His
advice is not oniy sound, but extraordinarily laudable if we recollect that the letter
was written in the second century A.D. Indeed, the foundations of the welfare
state as well as the basis of the conception of fundamental human rights are
indicated in this chapter of the Ratnavali. In general, he again takes up the theme
of Giving and the correct use of wealth which he had already dealt with in the
Suhrullekha. He tells his friend that if he does not make appropriate use of his
wealth through suitable acts of generosity, he wili not obtain wealth in the future.
Naturally, Nagarjuna urges the king to use the weaith of the kingdom to support
the Dharma and to establish and maintain centres in which the Dharma is taught.
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Nagarjuna’s advice however, is directed more toward the elevation of the
king's own qualities than to the general question of the merit of state sponsorship
of refigious institutions. He points out that at the time of death, the king must
necessarity announce all his wealth, and so it behoves him to use what wealth he
has for the furtherance of the Dharma, for such generosity will certainly bear fruit
in a future life. Again, on the subject of the correct use of wealth, Nagarjuna
points out that through using wealth here and now there is happiness, while
through giving it away, there is happiness in the future. On the other hand, through
neither using nor giving away wealth, there is only suffering. Nagarjuna enforces
the urgency of his request to use wealth wisely and well for the furtherance of the
Dharma by reminding his friend of the impermanence of life and the imminence of
death. He repeats an analogy which he has already had recourse to in the
Suhrullekha where he compares human life to the flame of an oil lamp standing
in the wind. In as much as one never knows when one may die, one ought to act
quickly to further the practice of the Dharma, whether it be in ones own life, or in
the life of the society in general. Nagarjuna is careful to urge the king to have the
centres of the Dharma he supports administered by worthy persons who are
capable of overseeing their day to day functioning with honesty and devotion. He
also calls for the appointment of administrators and generals who possess virtuous
qualities and who are not liable to abuse their positions.

Nagarjuna also displays a keen sense of social consciousness and requests
the king to provide benefits even then which matched with the most advanced
social democracies of the West. He calls for the blind, the sick, the poor, the
homeiess and the crippied to be always provided with food and drink. In other
words, Nagarjuna in the second century A.D., called for an extensive system of
social welfare to be established by the state.

Prisoners and their treatment by society:

Nagarjuna does not neglect even the case of offenders against the law,
common criminals. Even those who deserve punishment because of their ill deeds
should be treated with compassion. Compassion should in fact be generated
even towards those who have committed awful crimes. Murderers in particular
should be objects of compassion for those who are of a virtuous nature. He went
so far as to concern himself with the treatment of prisoners., He recommends
that the weaker prisoners be freed after a single day or at the most five days of
imprisonment. Indeed one should never think of imprisoning any one for life. In
fact, the simple thought of imprisoning someone for life is a cause of breaking the
Buddhist layman's commitment to protect life. This is for note by certain countries
whose Iaws run contra to this humanitarian attitude to respect the right of life.
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Conditions in the prisons too do not escape Nagarjuna's attention. He
says that as long as prisoners are not freed, they should be made comfortable.
They should be provided with barbers, baths, food, drink and medicine. Finally,
Nagarjuna expresses a concept that only dawned upon westem social philosophers
at the time of the eighteenth century. The harshest punishment which Nagarjuna
is prepared to tolerate is deportation. Thattoo is only in the case well-known and
hardened criminals, and it should be enforced without killing or even torturing
them.

The importance of a good friend is preached in the Suhrullekha. There, he
says that reliance upon a good friend, Kalyanamitra, makes liberation possible.
The letters indeed are meant to convey the whole meaning of the Dharma to the
ordinary person.

The Dharma if practised correctly leads first fo happiness, abhyudaya,
and eventually to liberation (nihshreyas). Both are legitimate goals of the practice
of Buddhism. The ordinary man may not be interested at first in Emptiness or
liberation. He may be simply interested in happiness now and in the future. To
that end, Nagarjuna like the skilful physician gives the ordinary man what he
needs and that is good advice about how to be happy. He also gives him in the
letters enough instruction about the practice of Buddhism to take his friend, a
practitioner who could be anyone, all the way to freedom. But, he realises that it
is not possible for everyone to fulfil all that is suggested in the letters, and he
concedes that only a few of the practices enjoined therein may be possible for
the ordinary man of the world to foliow. Still, he says, if the practice of even a few
of the injunctions contained in the texis is earnestly pursued, then one can make
one’s life worthwhile.

All of these texts seem to have achieved their objectives. They were
enormously popular with ordinary practitioners of Buddhism. |-tsing the famous
Chinese pilgrim of the seventh century A.D noted that the Suhrullekha was on the
lips of practically every child throughout the length and breadth of India. it is not
therefore surprising that the texts have the remarkable characteristic of being
able to teach a comprehensive version of Buddhism useful and accessible to the
ordinary person in every country.
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10. COMMON ELEMENTS OF THERAVADA AND
MAHAYANA BUDDHISM IN SUHRLLEKHA
OF ACHARYA NAGARJUNA

Dr. Bimalendra Kumar

The Suhrllekha of Acharya Nagarjuna is a concise and comprehensive
summary of the teachings of the Buddha. it enjoyed widespread popularity that
it was rendered into Tibetan and it was used by the Tibetans as a basic manual
for teaching Buddhist Dharma. Though it contains elements, which belong
specifically to the Mahayana, much of its content comprises a common foundation,
which both Theravada and Mahayana were studied independently of each other.
But, if we come to take note of the fact that there were many common elements
in them, most of the terms mentioned in the Suhrilekha are found in the Theravada
texts. The main terms are available namely six Anusmrtis, Dasakusal’as
karmapath, six Paramitas, the eight Lokadharma’s, four Brahmaviharas, four
Dhyanas, the five Indriyas or Bala, seven Boddhayanga, Pralityasamutpada,
eight fold path, four truths etc. which have been mentioned by Acarya Nagarjuna
in Suhrifekha. In this paper, there is an humble attempt to throw light on the
common elements of Theravada and Mahayana Buddhism, based upon Suhrflekha
of Acarya Nagarjuna.

Suhrilekha starts with an invocation to cultivate faith in that which is pre-
eminent and exalted such as Buddha, Dharma and Sangha. Acarya Nagarjuna
gave spiritual instructions on the principles of Buddhist doctrines describing the
greatness and qualities of six remembrances or recollections (anusmrti) — Buddha,
Dharma, Sangha, Genorosity (Dana) and, Morality (Sifa) and the qualities of the
Devas (Devata). He gave teachings on the six remembrances first because the
six remembrances make the mind pure and would act as a source of great merit.
Anusmrti functions as a form of Smrfi. it accomplishes the same ends, produces
the same effects as other forms of Smrti. The great commentator Acharya
Buddhaghosa classifies the recollections {(anussatis) among the forty meditative
subjects (Kammatthana) that leads to Samadhi. He says that these recollections

Dr. Bimalendra Kumar, Senior Lecturer, Deptt. of Pali & Buddhist Studies,Faculty of Arts, Banaras
Hindu University, Varanasi — 221 005 (U.P)
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result in the arising of the jhana factors in a single moment and in the attainment
of the level of Samadhi, designated as upacara-jgana. The Pali Nikayas also
state that the recollections produce wisdom and Nirvana. ' The Anguttara-nikaya
contains a short suffa in which Buddha teaches that the recollection leads to
wisdom and nirvana. The Mahanamasutta presents the description of this
meditation, which is repeated in numerous suttas. The Thervada tradition
preserves two versions of the anusmirti practice, one comprising six objects of
meditation and other ten. It seems that six recollections constitute earlier or
primary form of this practice as the six recollections occur often in the suttas as
bases of recoliections {(annussatitthana),? whereas the list of ten recollections is
much less frequent. Acarya Buddhaghosa divides these ten recoliections into
two groups — the group of six recollections and the group of four other recollections
in the chapters seventh and eighth of his magnum opus work Visuddhimagga.
Acarya Nagarjuna has also said in the Suhrllekha.

“your should bring the mind the six things of remembrance: the Buddha,
Dhamma, Sangha, Generosity, Morality and Gods; the heap of qualities of each
of these six recollections was well taught by the Conqueror™.

After possessing an attitude of sincere faith towards these objects six
recollections, one should exert oneself through performances of virtues. One
must abstain from the ten non-virtuous action of body, speech and mind and
excel in virtuous deeds. One should purify the actions of the three doors. In
Dhammapada it is said- "not to do what is immoral, to do what is moral and purity
the consciousness from pollution”™

“ Sabba papassa akaranam, kusalassa upasampada, *
saciltapariyodapanam, etam Buddhana sasanam’.

‘Acharya Nagarjuna says that one should observe generosity of wealth
and property, which will bring great fruits in future life. One should recognize the
wealth as ephemeral and insubstantial, and through this ideal one should exert
oneself properly in generosity etc. towards monks, Brahmins, poor and friends:.
as for the future, there is no better friend than giving. Morality must be practiced
together with generosity. Therefore, he advises {o observe perfect morality and
explains morality as the foundation of all qualities, just as the earth is the support
of both animate and inanimate things.

After the intital purification, while practicing the ten virtuous deeds,
generosity and morality, one begins training — in the six perfections (paramitas)
of the Mahayana path.
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Acharya Nagarjuna says —

“Increase the measureless perfections of giving, morality, patience,
energy, concentration, and wisdom, and thus become the lord of
conquerors who has reached the farther shore of the ocean of
existence”.?

These six perfections or paramitas are also available in the Jatakas in
which they have been practiced as human values.

in the second chapter of Suhrilekha, there are instructions mainly for the
househotders. In any family, reverence to parents will be blessed by Brahman,
and reverence to spiritual teachers will receive blessings from the gods and
thereby they wiil be benefited by good reputation. Thereafter, Acarya Nagarjuna
expiains the benefits of observing Uposatha.

In the Therevada tradition we also find that on the Uposatha day,
householders observe eight moral precepts. Further, the nine Mangalas, as
recorded in the Mangala sutta, and the instructions given in the Vasala sutta,
Parabhava sutta, Sigalovadasutta are the basic ethical norms for the householders.
In the Sigalovadasutta, the Buddha is seen giving sermons to Sigala, basically
connected with the household life as a whole. ®

Mindfulness is the root of all virtuous deeds. Therefore, the Buddha has
declared that mindfulness is the way out of immortality as it leads the mind to
virtuous deeds and guards it from impurities and heedlessness is the way of
death, which leads to experiencing the misery of birth and death in cyclic existence.
Acarya Nagarjuna says that one should increase one’s virtue, devotedly remain
heedful. This view is also available in the Dhammapada as -

“Appamado amatapadam pamadomaccuno padam,
apamatta na miyanti ye pamatta yatha mata.

etam visesato natva appamadambhi pandita,
appamade pamodanti ariyanam gocare rata”. 7

When many undesirable things befall on householders, they often get
angry, to detach them from such reaching, Acharya Nagarjuna says —

“Since there is no penance like patience, you must give anger no opportunity
to arise. The Buddha said that by giving up anger, one will attain the irreversible
stage"®.
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In the Dhammapada, we also find the. same idea -

Kanti paramam tapo litikkha, nibbanam paramam vadanti Buddha'
“na hi verena verani sammantidha kudacanam,
averena ca sammanti esa dhammo sanatano”. ®

Further in the sixteenth verse of Suhrifekha, Acarya Nagarjuna says
that “l was abused by these people, bound by them, defeated by them, they have
snatched away my property; thus harbouring enmity produces quarrels, but one
who gives up harbouring enmity sleeps happily”.

The fourth verse of Dhammapada has also the same views —

‘akocchi mam avadhi mam ajini mam ahasi me,
ye tam na upanayahanti veram tesupasammati’, '°

Acarya Nagarjuna has also asked both monks and ldymen to follow the
dharma resulting in heaven and liberation. He says that

‘Always meditate rightly on the love, compassion, joy and equanimity;
even if the supreme (state) is not gained in this way, still the happiness of the
world of Brahma will be attained’. "

tn the Dhammapada (verse no. 368), it is stuted that - "Mettavihari yo
bhikkhu pasanno buddhasasane, adhigauhe padam santam sankharupasamam
sukham”.

In the Visuddhimagga, Acarya Buddhaghosa has discussed these four
Hiimitable (appamanna) while explaining objects of meditation {(kammatthana).
The four illimitables are so named because the range of their practice is not
imited. They can be extended over the infinite number of beings in all directions *?
Acarya Nagarjuna says that practice of these four immeasurable enable one to
attain the four concentrations that enable one to attain the same fortune as
Brahma, Abhasvara, Subha-Krtsna and Vrhat-phala deities.'” Further Nagarjuna
asks monks and laymen that-

"Assiduously perform the five most excellent practices — faith, energy,

mindfulness, concentration and wisdom. These are called strength, power and
also the attained summit”. **
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The same view has also been explained by Acarya Nagasena in the text
Milindapanho. There is a practice of five-fold confrolling factors (pancindriya-
bhavana) namely Saddhindriya, Vinyindriya, Satindriya, Samadhindriya and
Pannindriya. These five factors appear in the list of Bodhipakkiyadhamma twice
as controlling factions (indriyas) and again as powers (bala). They function in
controlling the mind and directing it to the right direction in making a smoother
way-faring, beginning from the moment of practice till realization of nibbana.
They also function as power in exercising predominant influence on mind in a
particular state.

In the fifth chapter, having contemplated the virtues of liberation in order
to accomplish the path, the Acarya Nagarjuna explains seven limbs of Bodhi,
union of calm abiding and insight, realization of dependent origination, practice of
eightfold paths, practice of four noble truths etc. These are the virtuous merits
to attain nirvana, therefore, one has to practice all these in order to attain
Liberation. Due to lack of wisdom that gives the perfect knowledge of particularity
and generality of Dharmas, concentration does not arise, because wisdom
eliminates the doubt in the objective knowledge and helps to concentrate the
mind on the object. Again due to the lack of concentration, complete and perfect
wisdom does not arise. Wisdom arises only when the mind is in a state of
concentration. Therefore, the union of calm-abiding (s'amatha) and special insight
(vipas'yana) is necessary.

Acharya Nagarjuna said in the text Suhrillekha that “Through morality,
wisdom and concentration gain the peaceful, subdued and untainted state of
nirvana, which is ageless, deathless, inexhaustible, and devoid of earth, water,
fire, air, sun, and moon”. (verse no. 105) "these seven limbs of enlightenment,
mindfuilness, investigation of dhammas, energy, joy, tranquility, concentration,
and equanimity are the accumulation of virtues which is the cause of obtaining
Nirvana “(verse no. 106).

As regards the seven factors of enlightenment , it is said in the
Dhammapada - “Yesam sambodhiangesu samma cittam subhavitam !
adanapatinissagge anupadaya ye kata ! khinasava jutimanto te loke parinibbuta
! (verse no. 89)

In Theravada tradition also, the Dhammic path has three gradual steps ~
sila, samadhi and panna, which are the three essentials of entire physio-psychic
and spiritual life of Buddhist tradition®, Each one is helpful to one another and
serves as a bacground. it means sila is for samadhi, samadhi is for prajna and
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that also culminates in realization of nibbana. That is-Sila-paribhavita samadhi
mahapphalo hoti, mahanisamso, samadhi-paribhavita panna mahapphala hoti,
mahanisamsa, panna paribhavitam cittam samadeva asavehi vimuccati. '*

Giving much importance to these three, the Buddha says:

“Sile patitthaya naro sapanno, cittam pannam ca bhavayam,
atapi nipako bhikkhu, so imam vijataye jatam ti". 77

Acharya Nagarjuna says that —

“Always be disciplined in the highest morality, highest wisdom and highest
trance; more that two hundred and fifty disciplines are verily included within these
three". 18

In the Dhammapada, it is said that —

“There is no concentration for him who lacks wisdom, nor is there any
wisdom for him who lacks concentration. The one, who has both concentration
and wisdom, is indeed close to nirvana”. '®

Acharya Nagarjuna also supports this in the Suhrilekha as -

“Without wisdom there is no concentration, and again without
concentration there is no wisdom'’ but for one who has these two, the ocean of

existence is made to be like (the water in} a cow's hoof-print”, 2

Acharya Nagarjuna has given much importance to the law of dependent
origination (pratifyasamutpada) in the Suhrllekha. He says that —

“ This doctrine of interdependent origination is the profound and precious
treasure of the teaching of the Conqueror — one who rightly sees this, sees the
most excellent Buddha, the Knower of Reality”. #

in Thervada tradition also it is said in the Samyuttanikaya that —

“Yo bhikkhu baticcasamuppadam passati, so dhammam passati, yo
dhammam passati, so Bussham passalti.”



“vo dhamwmam janali so paticcasamuppadam janali, yo paticca
samuppadam janati, so mama janati".

Acharya Nagarjuna has given emphasis on the mind. Mind, according to
Buddhist tradition is a fore-runner of all activities. Acarya Nagarjuna says:

* The blessed one said that the mind is the root of virtue, so discipfine your
mind; this is beneficial and useful advice, so what need to say more”.#

The Buddha has also declared that;

“ Ciftena niyali loko, cittena pankassati,
Cittassa ekadhammassa sabbeva vasamanvaguti’.

Further it is said that —

It is good to subdue one’s mind. Through subduing the mind one attains
happiness” — ‘ciftassa damatho sadhu cittam dantam sukhavaham”.

The above-mentioned facts are just pieces of evidence that the contents
of the Suhrilekha which belong specially to the Mahayana philosophy but much
of its content comprises a common foundation which both Theravada and
Mahayana traditions share. In other words, we can also say that comparison of
Suhrllekha with parallel passages in the Dhammapada and in the early Buddhist
texts is quite helpful in clarifying the meanings of terms and phrases. So, studies
of early Buddhism or Madhyamika thought in the broadest sense will lead to the
clarification of various aspects of Indian religions, culture and philosophy.
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11. THE TWO TRUTHS

Dr. Konchok Rigzen

Nagarjuna' argued that the meaning of Buddha's teaching of emptiness
(shunyata) as ultimate truth is that when one analytically searches for phenom-
ena that have been assumed to exist, they cannot be found. Nagarjuna's com-
mentators, Buddhapalita2 and Chandrakirti” elaborated what came to be regarded
as the Prasangika branch of Madhyamika, holding that these there is nothing
that inherently exists even in a conventional sense. Nagarjuna, the founder of
Madhyamika, unequivocally declares the importance of the two truths in his Trea-
tise on the Middle Ways‘

Doctrines taught by the Buddha
Rely whoily on the two truths;
Worldly concealer-truths

And truths that are ultimate.

Also, the glorious Chandrkirti sya in his Supplement to Nagarjuna’s Treatise on
the Middle Way:

Buddha said that all phenomena have two entities,

Those found by perceivers of the true and of the faise,
Objects of perceivers of the true are realities,

Objects of perceivers of the false are conventional truths.

The ultimate truth is an-emptiness that is, an absence of inherent-exist-
ence. Concealer-truths are the bases of emptiness that is, the pheno:::men:.elﬂ that
have the quality of being devoid (out of ) of inherent- existence.

Dr. Konchok Rigzen, Research Officer, Central Institute of Buddhist Studies, Leh, Ladakh
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The basis of the Division

The basis of the division between the two truths is objects of knowledge.
Chandrakirti's Supplement Commentary says. Ultimate truth gains their entities
through being the objects of certain exalted wisdom of those who see reality.
Other object, i.e. Conventional gains their existence through the power of
perceivers of falsities. Therefore, two truths must be of the two types of objects
of knowledge. Ultimate truths are objects known by the wisdom that realizes
emptiness, while concealer-truths are objects known through conventional valid
cognition. Therefore, the basis of division is objects of knowledge.

The terms ‘truth’ refer to something that is non-deceptive (mi-slu-ba).
Although the word ‘truth’ occurs in the term “concealer-truth”, this does not
indicate that concealer-truths are a certain type of truth or a level of truth. Rather,
it means that concealer-truth is phenomena wrongly perceived to be truths by
ignorance, “concealing” consciousness.

The presentation of the Two Truths

There exist two types of objects that can be known: conventional truths
and uitimate truths. All phenomena other than emptiness are conventional truths
and all emptiness is ultimate truths. For example, the person as well as the
aggregates of body and mind is conventional truths whereas the emptiness or
the lack of inherent existence of the person and the aggregates is an ultimate
truth. These two truths, however, are not different in the same way as the right
and left horns of a bull are different. With regard to any phenomenon, its
conventional and ultimate truths are the same entity although they are nominally
distinct entities in which the perfect view is lacking. In many sutras and other
scriptures it has been shown by much logical reasoning that the two truths are
not fundamentally distinct entities. Thus it is important for us to understand these
reasons.

Some learned people have misunderstood Shantideva's’ statement in the
second stanza of his chapter that ultimate truths are not objects that can be
experienced by the mind. They have inferred from this that uitimate truths are not
knowable phenomena. Others have also concluded that ultimate truths are
neither existent nor non-existent. However, in his works on Madhyamika Philoso-
phy, Je Tsong:;l-(hapaB clearly refutes all such views and presents the natures of
uitimate truths in exact accordance with the meaning intended by Shantideva.
Those interested should consult these works of his.
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‘Inherent existence’ has a very specific meaning in Buddhist thought. It de-
notes a thing's supposed existence from its own nature or from its own side. In fact,
however, such a mode of existence is utterly non-existence; it is misconception. it
is only conceived by a mind that mistakenly grasps at what is ‘true existence’.

According to Shantideva and the Prasangika school to which he belongs,
all the followings terms refer to this falsely conceived mode of existence and all
are to be understood as synonyms: ‘inherent existence’, ‘frue existence’, ‘exist-
ence form its own side’ and 'independent self-existence’.

The two truths consider the following examples. For sentient beings two
things appear in the visual perception of a conventional truth such as a jug. Itself
and the inherent existence of the jug. However, in a direct perception of the
ultimate truth of the jug-its lack of inherent-existence. Both the appearances of
the jug as well as its inherent existence have subsided and one is left contemplat-
ing the bare emptiness? of inherent existence alone. Thus when Shantideva states
that ultimate truth is, not an object that can be experienced by the direct percep-
tion of a mind in which this dualistic appearance has not subsided. They can only
be experienced by direct perceptions in which this dualistic appearance has
subsided.

The definition of the two Truths

Chandrakirti's Supplement States:

Buddha said that all things have two entities

Those found by perceivers of reality and of falsities

Those objects of perceivers of reality are suchnesses,

And those objects of perceivers of falsities are concealer-truth.

The definition of conventional truth is an object found by a conventional
valid cognizer perceiving false objects of knowledge is a concealer-truth, The
definition of the ultimate truth is an object found by a reasoning consciousness
distinguishing the final, (mode of subsistence). The definition of concealer-truth
1. an object found by a reasoning consciousness distinguishing convention.

Meaning of Samvrti and Paramartha
Concealer truth is a translation of the Sanskrit samvrti and its Tibetan
equivalent (kun rdzub den pa). in clear words Chandrakirti explains that samvrti

has three meanings.
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Samvrti means entirely obstructing. That is, ignorance is the concealer
because it entirely covers up the suchness of all things. Or, samvrti means inter-
dependent; it has the sense of “due to being interdependence” ; Or, samvrti
means, ‘term”, it is equivalent with “worldly conventional” 10. Thus, the three
“etymologies” or ways to explain the term are (1) an ignorance consciousness
that conceals reality, (ii) that which is interdependent and (iii) woridly conven-
tions.

Truths for a Concealer

The Sam, is an abbreviated from either of samyak, meaning “reality”, or
of samamta, meaning “entire”. Since vrt means to cover, obstruct, or overturn,
samvrti means “that which entirely obstructs reality”. Something is a concealer
because it entirely obstructs. Ignorance is called a concealer because it entirely
concealer because it entirely conceals the suchness of things. Conventional-truth
is often employed as an equivalent for concealer-truth.

The division of Concealer-Truths

Those that perceive falsities are asserted to be of two types: those with
clear sense powers and those having defective sense powers. Consciousness of
those having defective sense powers are asserted. To be wrong in relation to
those having good sense power.

Conventional truths themselves are divided into the real and unreal just
from the point of an ordinary worldly consciousness: Chandrakirti says, Also
those which perceive falsities are said to be of two types, those with clear sense
and those having defective ones. A consciousness having a defective sense is
said to be wrong in relation to one with a sense that is sound. Objects realized by
the world and apprehended to be the six non-senses are only true, from a worldly
point of view, the rest are presented as unreal only from the viewpoint of the
world.

The Ultimate Truth. (Paramarthasatya)

Uitimate truth is a translation of Paramathasatya and its Tibetan equiva-
lent (don dam den pa). Explanations of the term paramartha occur in the context
of two distinct questions within the Madhaymika tradition. (1) What does it mean
to exist (or not to exist) ultimate (2) What does it mean to be an ultimate truth.
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Distinguishing Ultimate Existence and Ultimate truth

Emptiness, as an ultimate fruth, is an ontological ultimate because, as Jam-yang
shay-ba" explains, it is the final mode of being of all phenomena. Nevertheless,
emptiness does not ultimately exist because it does not bear analysis by a rea-
soning consciousness investigating its final nature and because it does not have
its own objective mode of subsistence. So the ultimate truth is an ontological
ultimate insofar as itis a final mode of being of some phenomena.

2

The relation between the two Truths '*:

Many Buddhist texts describe the two truths as being neither the same nor
different. The two truths are one entity, but different isolates. This does not
mean that very concealer-truth is one entity with every ultimate truth. Rather, it
means that for any given phenomena, there must be a particular concealer-truth
and a particular ultimate truth that are inextricably bound together, existing in the
same place at the same time. For example, with regard to a table, the table itseif
is a concealer-truth and the table is emptiness of inherent-existence is an ulti-
mate truth. We say that the table is empty of inherent-existence because it has
the quality of being devoid of inherent existence, but we cannot say that it is an
emptiness of inherent existence.

The worldly Perspective

As we have seen, Chandrakirti divides concealer-truths into (1) real from
the viewpoint of the world, and (2) unreal from the viewpoint of the worid.

Objects realized by the world and apprehended by the six unimpaired
sense powers are true from just the viewpoint of the world. The rest are
positioned as unreal from just the viewpoint of the world.

Chandrakirti's Supplement Commentary says, therefore, without a
condition of impairment to the sense as thus explained, conceptions of objects
apprehended by the six sense powers are true for the just the world, and not in
relation to Superiors.

The distinctions between the individuals who determine the presentation
of the two truths. There are two types of individual who assert the two truths: the
yogis” who recognize all phenomena as being empty of inherent existence, i.e.
yogis who hold the views of the supreme Prasangika Madhyamika Schoot; and
the common yogis who propound that all things are inherently existences.
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Realizing the Two Truths

The importance of understanding the two truths. Although the two truths
are discussed and defined in other systems, they are of especial importance in
the exposition of Madhyamika doctrine. (In his Treatise on the Middle Way).

Consequently, comprehension of the two truths enables one to under-
stand the sutra, progress on the path and attaining Buddhahoods. Janagrabha’s
distinguishing the two truths says:

Those who know the division of the two truths

Are not obscured regarding the Conquerorils word.
Without exception they amass the collections,

Just going to full perfection.

We all innately wish to acquire happiness and to avoid suffering. Bud-
dhism says that we have the natural right to work for these two ends. The many
different categories of happiness and suffering can be divided broadly into physi-
cal pleasure and suffering; and mental pleasure and suffering. The latter, the
experiences of the mind, are more important than those of the body. The Buddha
said that methods exist by which one can free oneself from mental suffering and
achieve bliss. These methods are explained in the third of the four noble truths,
the truth of the cessation of suffering.

Cessation, also called liberation nirvana, is a state of reality free of all faults and
delusions.

It is possible to rid the mind of its faults and delusions. To understand how,
we must understand the nature of the two truths (as distinct from the four noble
truths) Ultimate truth and conventional truth.

In order to become a Buddha, a Boddhisattva must complete the collec-
tion of merit and the collection of wisdom. The collection of wisdom is amassed
through eons of training in meditative equipoise on ultimate truth, the profound
emptiness. At the end of the path, it gives rise to a Buddha’s Body. The collection
of merit is amassed through training in compassion as vast variety of merit pro-
ducing activities it gives rise to a Buddha Form Body This practice requires full
conviction that, although devoid of inherent reality, sentient beings and normal
effects of actions do exist in a conventional way, as concealer-truths. On the
other hand, it is impossible to progress if the two truths are not understood.
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Nagarjuna's essay on the Mind of Enlightenment says:

Just as sweetness is the nature of sugar.
And hotness the nature of fire,

So we assert that the nature

Of alt things is emptiness.

10. An obscuring {Consciousness) in the concealer because it obstructs the na-
ture and that the fabrications. it perceives as true are concealers-truths.
Things that are fabrication (are said) to be mere conventionalities.

11. Jamyang shay-ba (1648-1721) Great exposition of Tenets.

12. Regarding the scriptural evidence for understanding the two truths as one
entity but different isolation. Tsong-ka-pajis Intermediate Exposition of the
stages of the path says. In several tenets there are statements that the two
truths are neither one nor different. Some of these refer to inherently existing
one and different, and same refer to the two truths as being neither different
entities nor one isolate.

13. Yoga. Asceticism. One who is in training. Mileraspa one of the great Yogi in
Tibet.

14. Janagarba (eight century) commentary on “Distinguishing the Two Truths".
15. Degy Stangyur (tsatma) “Z2" 143 Ba, 1 7-1-1 Book 100s

16. Sutra Pitaka
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12. HOW NAGARJUNA IS MISREAD

Prof. Geshe N. Samten

Acharya Nagarjuna is undeniably the most important figure among the
Buddhist masters after the Buddha Sakyamuni. The Buddha gave a discourse
named prajnaparamita Sutra which is the primary sutra of the second Dharma
Chakra Pravartana. The profound sutra has two aspects : the soteriological
aspect which deals with the gradual spiritual realization and the philosophical
aspect. The latter is the foundation for higher spiritual realization as wihtout
proper understanding of ontologicai aspect of phenomena a genuine view of
the world canot be cultivated. The master Nagarjuna projected the philosophical
aspect of the sutra in his celebrated six treatises among which the
Mulamadhyamakakarika is magnum opus.

Nagarjuna is misread by many of the readers in the past and in the
present as well. Even some of the scholars who claim themselves to be
Madhyamikas misrepresent him. On the ground of his reductionist approach
of analysis these scholars understand him as a nihilist. Such representation
of Nagarjuna resulted due to reading, the passages of his treatises which
apparently seems to be negating the object of analysis itself. Such delineation
is quite possible if the bigger picture of his philosophy is not taken into account.
Holistic view ¢an be developed only through proper understanding of his entire
treatises devoted to this subject; and how they are interpreted by his prominent
and authoritative disciples. Hence, in this hermeneutical approach, it is
extremely important to understand what Nagarjuna precisely rejects. To this
effect Aryadeva says in his catusataka :

Perception through conception is bondage.
That is what is negated here. [XVI;23]

Nagarjuna does not negate the world but negates the object fabricated
by our conceptual thought through which the world is seen and thus
misapprehended and negative actions are performed.

Prof. Geshe N. Samten, Director, CIHTBS, Sarnath
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The conceptual thought that grasps the object of negation is not just
any conceptual thought grasping, any thing as existent; rather it is that which
grasps things as existing ultimately or in virtue of their own characteristics.
He says in his mulamadhyamakakarika,

The teachings of the buddhas
Are based on two truths. [XX1V:10ab]

Thus the text says that the two truths - the existence of arising,
cessation, etc in the conventional; and their nonexistence in the ultimate -
should be understood. Nagarjuna says clearly in Rathavali :

50, in this illusion-like world
Arising and ceasing might appear.
But uitimately, arising and
Ceasing do not exist.

Nagarjuna do not deny the mere existence of arising, ceasing, etc; but
their uitimate existence is the object of negation, and the cognitive state
grasping things that way ts known as the cognitive state grasping the object
of negation,. Simtilarly it is said :

Similarly, they do not exist through their essence.
Therefore, afflictions do not exist in reality.

So, existing through its essence and existing in reality are the modifying
phrases applied when negating the existence of things. As he says in Rafnaval,

How can there be a true arising,
Whose seed is false 7 [1:29]

So, here he applies the modifying phrase “true.” in the definitive sutras
there are many places where such modifying phrases are applied. Existence
through its entity (bhavensa) and existence through its essence
(svabhavatahsa) and existence through its own characteristic (svalaksanatah
sal) and inherent existence (svabhavatah sat), etc, are similar. “Existing
intrinsically” {(svatah sat} occurs frequently as well.

So, the Svatantrika - Madhyamikas maintain that if one applies the
modifying phrases uitimately, really, truly and as things really are the existence
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of things in that way can be negated; but, they maintain, if these are not
applied, and instead, modifying, phrases such as exists through its essence
or exists by essence are applied, the existence of things in that way cannot
be negated.

In the system of Buddhapalita and Candrakirti, is any of the former or
the latter modifying phrases are applied there is no need for a second modifying
phrase,; so the former and latter phrases are similar. Despite this they do
not maintain that the modifying phrase uitimate is not applied to the object of
negation. Atthe same time, they do not maintain that such things are arising
can be negated without applying the modifying phrases in these two sets.

And s0, in the Madhyamakavatarabhasya, it says:

Knowing the system of cause and effect with reference to
essenceless reflection what wise man would take form and
feeling etc - which are not separable from cause and effect -
to have essence just because they are seen to be merely
existent ? So, just to see things to be existent is not to see
them arising through essence. [dBu ma’'a 259b}

Thus Candrakirti distinguishes between mere existence and essential
existence. If there are not distinguished, if things ere to exist, they would
exist inherently; and if things were not to exist inherently, they would be
completely nonexitent. And so one could never overcome the two extremes
of fabrication and deprecation. Candrakirti clarifies the point further in his
commentary to Cafu’'sataka.

According to the reificationists, as long as things exist, they
exist inherently. When things are devoid of inherent existence
there is no way they can exist at ali, like the horn of an ass.
Thus one can't escape this diemma, and thus it would be
difficult for their assertions to be consistent.[dBu ma ya,175b}

So, through essencelessness one is free from all extremes of existence,
only on this approach it is possible to posit essenceless causes and effects;
and thereby one is free from all extremes of non-existence. This is the
special feature of Buddhapalita's and Candrakirti's explanation of Nagarjuna's
intent, distinguishing the two kinds of existence and nonexistence.
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Existence through its own charactristic and existence that is not merely
in virtue of being nominally posited are the same. The mode of positing
through the force of convention - as when it is said, “all conventionally existent
phenomena reposited through the force of convention” - is as follows. Consider
a conventional assertion, such as, “ | accumulated this karma and | am
experiencing the effect.” If we search for the way in which the basis of this
conventional positing exists, we find that, it is neither the eyes, nose efc,
individually; nor is it them taken collec tively; nor is it any other thing. This is
the sence in which the person does not exist inherently. Nonetheless, if we
can't say such things as “l see”, this would be inconsistent with conventional
authoritative cognition; so it must be the case that we can. Since objects do
not exist through their own nature, they are established as existing through
the force of convention.

The "mere” in “it is merely posited through the force of convention”
precludes the object existing inherently, but does not preciude its existence
being extablished through authoritative cognition. In the same way, the “mere”
in “merely posited through names" precludes neither the existence of things
other than names nor their existence being established by authoritative
cognition; nor does it indicate that everything posited by names exists
conventionally. But it does preclude anything existing inherently. Thus
Nagarjuna says in Ratnavali:

Apart from that which is conventionally designated,
What world could there be ultimately,
Either existent or non-existent ?

So, without being posited through the force of convention, existence is
not possible. However, not everything posited through the force of convention
exists. There is no difference between the failure to find even the slightest
basis for the designations in “Dharmadatta saw form” and “substantially existent
Dharmadatta saw form”.

However, while the conventional nonexistence of being seen by the
former agent would be undermined by authoritative cognition, being seen by
the fatter agent can be refuted by authoritative cognition; and therefore its
conventional existence would be undermined by authoritative cognition. Thus
with respect to their conventional existence and nonexistence, they are
completely dissimilar.
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The justification of this is as follows: When any substantially existent
thing is sought using reasoning, although it should be found, but since it is not
found, it is refuted. But, when we seek a merely existent thing through
reasoning, it should not be found, therefore it can not be refuted on the ground
of not finding it. Thus, this all depends on these distinctions: not being able
to withstand analysis vs that which is undermined by reasoning; not being
found by an analytical consciousness vs that which is thereby refuted.

In this context one might advance an argument like this: “When anything
15 analyzed, it is impossible to find that it exists. Therefore, if we do not
assert that the mundane, conventionally existent object exists in that way,
why would this not contradict the fact that under mundane analysis - is it
arisen or non arisen; coming or going ? - one of the alternatives must be
asserted?”

These two methods of analysis are not similar. This conventional analysis
is not as follows: Not being satisfied with just - this - the conventional imputation
of arising and going - one employs a method of analysis searching for the way
in which the object of conventional imputation exists. The previous ultimate
analysis is like that. And so, we do not accept any object to be found to exist
through the previous mode of analysis. The object of the /atter analysis is
accepted, but since its inherent existence is not, how could these be the
same?

The Svatantrikas assert that the former mode of analysis is not by
itself an analysis of whether or not a thing exists with respect to the way
things really are. So, they even maintain that the object that is sought through
this mode of analysis exists. An so, they maintain that object exists through
its own characteristic, because they think that if that were not even the case
conventionally, such things as cause and effect would not be possible at all.
And so according to the Svatantrika system, what would the criterion be that
would distinguish ultimate existence and ultimate non-existence? This system
does not assert that such things as cause and effect are posited through the
force of nominal convention. Thus, without being posited through the force of
appearance to the conventional sense consciousnesses, etc (viz, to the
consciouseness undeluded with respect to the inherent existence of its object
of appearance and adherence) the object’s existence through its own mode
of existence is its ultimate existence. The opposite is existence and
nonexistence onward, analysis would be that of existence and non-existence
with respect to the way things really are,
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If one doesn't understand the difference between ordinary and
philosophical analysis, and within philosophical analysis, if one does not
understand that analysis which examines existence and non-existence with
respect to the way things really are, then a great confusion will arise with
respect to the frequent claims by both of the Madhyamikas that they maintain
that the existence of the object of analysis is not even asserted conventionally.
Drawing, the distinction between conventional existence and conventional
nonexistence is very difficult.

While to grasp some thing, as existent after being analyzed in the way
explained earlier is precisely the way philosophy posits real existence, the
two innate self-graspings do not operate in this manner. Nonetheless, they
take things as existing inherently. Therefore, if anything, existed in that way,
it makes sense that it should be found by analysis; if it can be refuted, it
makes sense that it can be refuted by analysis.

The theory that cause and effect are empty of essence - having not
been found through the method of analysis described earlier - can only be
understood by a Prasajgika. Therefore, it makes no sense at all to maintain
that in the Prasajgika system, the existence of cause, effect and all such
other things has been refuted through analytical reasoning just beacuse they
have not been found through analysis. As Nagarjuna says in his
Sunyatasaptati:

The Buddha has not refuted the mundane perspective
In which “this arises in dependence on that” is not refuted.

And in the Vigrahavyavartani

Without accepting any convention
We cannot make any assertion.

To know the facts regarding the manner in which things exist is to
understand the nonexistence of the object as it is grasped through ignorance.
This is developed through arguments against the existence of the object and
through arguments proving its non-existence; but it is not developed just through
the practice of restraining one's mind from positing the two selves. As Aryadeva
says in Catu'sataka,
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Seeing selflessness in the object,
The seed of existence is eliminated. [XIV:25cd)

This means that it is necessary to understand the selflessness of the
object that is grasped as having a self.

Therefore, here is how one should draw the distinction between the
non-engagement of the mind with the two selves and the engagement of the
mind with the two selflessnesses: it is first necessary to establish the
nonexistence of the object of the ignorance that grasps the self of the person
and being mine. That is demonstrated in the 18th Chapter of
Mulamadhyamakakarika. Some say, “Since there is an agent who comes
from the previous life to this one, and then goes to the next tife, and who
performs virtuous and vicious actions, denying the essence of the person
does not make sense”. To refute this he presents the two chapters
“Examination of Motion” and “Examination of the Agent”.

Thus it is indeed difficuit to realize the fine line that Nagarjuna draws
between the non-existence and ultimate inexistence; and mere existence and
existing through its own essence. Only through a proper understanding of his
hairline the framework of the two truths according to Nagarjuna can be
understood.
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13. NAGARJUNA'S CONCEPTION OF SOCIAL WELFARE

M. Rajagopala Rao

Bernard Shaw remarked once, it was reported, that if there was one man
unhappy in heaven, he should be Lord Buddha for he was deified. We can apply
the same to Acharya Nagarjuna for distorting his thought as nihilism and de-
nouncing his as world-denier. We may remind ourselves that even Gautama
Buddha was denounced as a nihilist and destructionist by the theoricians of his
time, which he refuted outright'. It is unfortunate for Nagarjuna that neither he nor
at least his namesakes were there to defend his position when his opponents
attacked him as a nihilist, after absorbing his basic conceptions into their system.
Historical situation in India favoured the continuation of that antagonistic ten-
dency all through these centuries until modern times to influence even the objec-
tive western thinkers. It is only recently that scholars over the world started
assessing the thought of Nagarjuna on the basis of the age-old famous Buddhist
commentators and getting rid of the conception or misconception of nihilism
attributed to Nagarjuna, and bring out the basic commitment of this Acharya to
the Buddha's ideal of “welfare and happiness for all”. This becomes obvious
when we look through the works of Nagarjuna that are becoming available to us.

No doubt Nagarjuna is well known for his works that focus on the philoso-
phy of Madhyamika like Madhyamakakarika, Vigrahavyavartani, Sunyatasaptati,
Yuktisastika and so on. But we should not forget that he was popular among the
populace by his Suhrilekha and Ratnavali. In addition we have Prajnadanda,
Measure of Wisdom, going in his name, preserved in the Tibetan language, the
translation of which has become available in English. If this is taken to be his
work, it throws a flood of light on the concerns of Acharya for the common
people, their right conduct and development as well as their social institutions
that would go a iong way in dispelling the myth of world-denial attributed to him.
His Suhrflekha points to the early state of the development of his thought in
Buddhism where he presents approvingly all the basic tenets of Sravakayana
most of which he establishes untenable in his Madhyamakakanka which obvi-
ously belongs to the later phase of his thought of Mahayana Buddhism. His
Prof. M. Rajagopala Rao, Nagarjuna University, Guntur
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Ratnavali stands out as a brief (samasa) but comprehensive statement of his
position as an established Mahayanist. It carries the early state of Mahayana
outlining all its basic principles - Dasabhumis, Paramitas that include
Upayakausalya and Karuna, Bodhisattva practices and so on differing minutely
in detail as compared with the Mahayana works established later on. It also
brings out the responsibilities of an individual and his obligations to other mem-
bers of his family and the society at large. It, mainly, deals with the responsibili-
ties of a ruler and his obligations to the different sections of society bringing out
the conception of social welfare in the ideal Mahayana state.

It becomes necessary for us, before we get into the details of Ratnavali,
to check up the position of Nagarjuna vis-a-vis the nihilism attributed to him.
Nagarjuna not only abhors nihilism but also warns every body of the dangerous
consequences that they may have to face on resorting to such a tendency -
nastiko durgatim yali — and the advantages he would derive by adhering to
affirmation — sugatim yati astikah (R.1.57). He defines a nihilist {(nastika), in brief,
as one who believes that actions bare no fruits — samasannastita drstih phalam
nastiti karmanam (R.1.43) and an affirmist (astika) as one who holds that there
are fruits of actions — samasadastita drstih phalam castiti karmanam (R.1.44),
emphasizing on the need to believe that every action, good or bad, would have
suitable result, reflecting the basic Buddhist position that good actions result in
happy living here and now and happy state of birth here after and bad actions
result in unhappy living here and wretched state of birth hereafter. He further
questions — how can those who rely on enlightenment, have no nthilistic thesis,
behaviour or thought, be seen as nihilists at all;

Na pratiinana caritam, na cittam bodhinisrayat
Nastikatve ‘rthato yesam, kathante nastikah smrtah (R.1.60)

He further questions — what is wrong if one through knowing what is
correct and true and does not assert existence and non-existence, should be
considered an affirmist;

Syadasti dusanadasya, nastikaksipyate ‘rthah
Nastita dusanadevam, kasmannaksipyate 'stita (R.1.59)

Thus it becomes clear that Nagarjuna is neither a nihilist himself nor en-
courages nihilistic tendencies and holds that this wouid not be as standard for
judging the thought of the enlightened people. His positive approach to life emerges
clearly as we proceed through his Ratnavall.
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Ratnavali, though addressed to a king, Nagarjuna held, would be benefi-
cial to all alike;

Nakevala mayam dharmo, rajna ekopadisyate
Anyebhyopiytha yogam, satfvebhyo hitakamyaya (R.V.98)

The ideal dharma or duty that Nagarjuna set before the king has to be
taken applicable to every body. Every body has to adopt it and practice it and
exert in it to the best of his ability for his own welfare and for the welfare of
others. The basic principle in practical life should be to think of what you love to
be done to help yourseif shouid be done to help others (R [11.56). One must not
confine him to work for his own welfare but make him available for use of others
freely and extensively as earth, water, fire, medicine and forests (R tl1.57).
Dharma or duty of one is to work for the welfare of all — paraikanta hitam,
dharmam (RV.38).

The dharma that Nagarjuna emphasized is basically the Buddhist dharmma
- refraining from killing, stealing, sexual-misconduct, lying, bringing divisions,
harsh and senseless speech, covetousness, intent on harming others and follow-
ing nihilist views (R.1.8-9). He also explains the results if one heedlessly resorts
to these undesirable actions — By killing one’s life gets shortened; by harming one
gets more suffering; by stealing one becomes poorer; by adultery one makes
enemies; by lying one gets slander; by divisiveness one loses friends; by harsh-
ness he would be in for unpleasantness; by senseless speech one loses respect;
covetousness destroys one's desire; intention to harm others results in fear;
wrong views leads to bad views and drinking brings about confusion of mind
(R.1.14-186).

Nagarjuna further adds that from non-giving comes poverty; wrong living
results in deception; arrogance results in bad lineage; jealousy results in little
beauty; anger results in bad color; non-questioning of the wise resuits in stupidity
— gprasnene vipascitam (R.1.17-18). Desire, hatred and ignorance and the
actions they generate are non-virtuous. Refraining from them is virtue. Non-
virtues resuit in suffering and bad births and virtues result in happiness and good
births. So every body, Nagarjuna says, should desist from non-virtuous actions
and cultivate virftuous actions. The observation of virtuous living is not confined to
physical conduct or outward behavior. it involves the whole of a human being-
body, mind and speech. One must be controlled in physical, mentai and oral
actions and try to raise himself to the higher state of life that would benefit himself
and others as well. This, in general, is the right conduct expected of every body-
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rich or poor, high or low, ruler or the ruled. The higher the status that one comes
to have, the more would be his responsibilities, more controlled behavior and
refined thinking conducive to the welfare of all is expected of him.

Conduct of a ruler

A ruler-selected, elected or inherited — must not work in his own interest
or in the interest of his kith and kin. He must always look after the welfare of his
subjects and practicing the principle of giving morality and patience - dana, sifa,
ksama, dharma. {R 11.25). Allhis actions must be based on dharma and com-
mitted to dharma either in the beginning or middle or end:

Dharma purvani karyani, dharma madhyani parthiva
Sadhayan dharma nisthani, nehanamutra sadati. (R.11.26)

A ruler should have four good qualities: truth, giving, peace and wisdom —
satya, tyaga, sama, prajna. (R.11.39). Nagarjuna defines truth as that which is
not deceitful (na visamvadavat satyam) and it should be solely helpful to others
(paraikanta hitam satyam) (R.11.35). Truth creates trust and falsehood creates
distrust. The ruler must be truthful always and by all means (R.11.34). The ruler
must be available to every body at all times. He must provide all necessities to
the people without hope of reward. He must not be inflated even if he acquires
the property of the gods and must not be depressed by the disadvantageous
poverty of hungry ghosts. (R.i1.73). He must consider the harm done by others
as the result of his farmer evil deeds and try to maintain equanimity (R.11.71).

It would be interesting to note that Nagarjuna enjoins the traditionally
accepted thirty-two marks of a great beings-mahapurusha lakshanas — with the
good conduct of the ruler. As the ruler progresses in conduct by means of
serving the people well, honoring all those that deserve to be honoured, honouring
the reliquaries, superiors and elders-his great marks go on increasing, implying
failure in performing his duties properly would result in their decrease. Thus
Nagarjuna does not take them in traditional way of getting them by birth. The
ruler is obliged to execute all his vows, share his wealth and possessions with
others, entertain zeal for knowledge and arts, maintaining good family reiation-
ships with all the members of his family and taking care of the requirements of the
monks. Nagarjuna also speaks of the acquisition of the 80 minor marks by the
ruler by good conduct but refrains from expanding them fearing that the text
might grow. (R.1.97). Nagarjuna thus insists that good conduct is a pre-requi-
site of all individual progress.
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Service to the people

Nagarjuna presents the idea of ideal state in outlining the duties of a ruler.
Interestingly he insists on the institution of public establishments of doctors and
barbers to help out all sections of the people (R.111.40). He emphasizes on the
need to provide free boarding houses, rest houses, water vessels, beds, food,
grass for cattle, wood for building purposes, dikes, ponds, amusement parks
(R.111.42). These things have tfo be provided in towns, cities, roadways and
temples. The ruler must take care of the sick, the uprooted, the suffering, the
low and the poor. He must take care of them with a sense of compassion and
provide them all the required nourishment (R.111.43). The ruler must refrain from
eating till all the requirements of monks and beggars are met (R.111.44). He has
to provide needles for removing the thorns, thread for stitching clothes and fans
to help in sultriness. Sick people have to be provided with medicines, fruits,
butter, honey, ointments for eyes and antidotes for poison (R.111.46). He even
suggests cutting a finger to save a snake-bitten man and providing people to
attend to them (R.111.64). He must see that all people including the blind, the
crippled and the wretched get food and drink without any interruption. This
munificence of the ruler is not limited to humans alone. It should be extended to
all living beings including birds and ants (R.111.50). Arrangements have to be
made to place food, water, sugar and piles of gram at the opening of the ant-hills
(R.11.49). Al this must be done not on requests or demand but as a pious duty.

Relief to farmers in draught

Suffering as we are under draught and going round the rulers seeking
help, we would be surprised to note the measures suggested by Nagarjuna to
provide relief to the farmers by the rulers in draught situations. Nagarjuna advices
the ruler to provide all possible help to the distressed farmers. They must be
provided with seeds, manures and sustenance (R.I11.52). Their taxes are to be
reduced or even eliminated totally. No new taxes are to be imposed under any
condition (R.I1.53). They have to be provided with every thing to relieve them of
their pain, grief and want. Nagarjuna insists on the need to start fair-price shops
to keep profiteering under control and to prevent exploitation. All care has must
be taken to eliminate thieves and robbers and to provide the sense of security to
the farmers already suffering under draught (R.il1.54).

Care of prisoners

Nagarjuna advises the king to take proper care of the prisoners, treat
them compassionately and to extend a helping hand even if they commit appall-
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ing sins (R.1V.31). He has to treat the prisoners as he treats his own unworthy
sons and punish them without any sense of hatred or desire for wealth as he
punishes his own sons to make them worthy;

apatrevayt putresu patrikarana kanksaya
karunyacchasanam karyam, na dvesan arthaliesaya (R.IV.36)

Even of the prisoners deserve fine and punishment, it should be done in all
compassion. He must aim at generating compassion even in the most murder-
ous criminals (R.IV.32). Nagarjuna advises against keeping the prisoners in
prison for long and advocates releasing them, especially the week after a day or
five days (R.1V.33). If the ruler thinks against freeing prisoners early for one
reason or other, Nagarjuna warns that the fault of the ruler would go on increas-
ing making him lose his layman’s vow (R.IV.34). However if the ruler is convinced
after proper examination and understanding that they are dangerous murderers
he could torment them or banish them from his country, but no prisoner is to be
killed in any case. Thus Nagarjuna advised against capital punishment and he
held that treatment is to be extended to the criminals beyond the borders of his
country and to the areas he conquers (R.1V.37).

Propagation of dharma or religion

Nagarjuna enjoins the responsibility of propagating dharma or religion to
the ruler. He has to provide all facilities for consummating the faith and worship
of the common people. We may, perhaps find here the full-fledged transforma-
tion of Buddhism into religion under the patronage of the ruler. The ruler has to
construct Buddha images, reliquaries and temples and provide them with abun-
dant riches for their maintenance. He must get them decorated with gold and
silver flowers, diamonds, corals, pearls, emeralds etc. It is the responsibility of
the ruler to enlist the teachers of dharma who are iearned, deposing full faith in
them and the dharma. He must make all arrangements for the establishment of
the schools or dharma and the propagation of dharma. He must supply ink and
pens for preparing copies of Buddha's teachings (R.111.31-34 and 38). He must
offer lamps at the reliquaries and ocil-lamps in dark places (R.111.92) and offer
bells and instruments like drums and trumpets at places of worship. Nagarjuna
avers that by means of such pious and devoted activities one can come to pos-
sess divine eye, divine ear, knowledge of the mind of others, magical emanations
and extinction of contaminations. He may become a Buddha by cultivating the
wisdom of reality. Thus the Acharya throws open a Mahayana way of attaining
the highest state through the compassionate services of the people and commit-
ment to following and propagating dharma.
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Selection of staff of the ruler

Of course the ruler cannot execute all these responsibilities by himself.
He requires the help of advisers, generals, administrators and so on. But he
must be careful in their selection (R.1V.23-25). Nagarjuna tenders the criterion of
selecting these men that are acquainted with administrative affairs. The ruier
must appoint such men as ministers who know good policy, who practice the
doctrine, who are affectionate, pure, friendly, undaunted of good lineage and of
excellent dispositions. He must select such men as generals who are without
altachments, brave, affectionate, who use wealth properly and who practice
dharma. Men fit for administration must be sufficiently old, of religious disposi-
tion, pure, able to know what should be done unbiased, well read, affectionate
and understand good policy (R.IV.39). At the same time the ruler is advised not
to depend completely on the people. He has to assemble them every month and
enquire of them the position of income and expenditure, direct them what they
should do and see that they take proper care of the propagation of dharma
{R.1V.25). He must be careful to have good, old and experienced men around
him that would advise him on the proper conduct of himself and of the people
(R .IV.29). Inthis connection Nagarjuna accepts the need for the employment of
spies for moving about and furnish the ruler with all kinds of information that
would facilitate good administration (R.1V.38). The Acharya has the audacity to
tell the ruler bluntly that if he finds it difficult to sustain hts efforts and finds the
condition unsuitable to rule according to dharma, that would be the right time for
him to become a monk for the practice and grandeur to which it leads;

Atho lokasya vaidharmyad, rajyam dharmena duskaram.
Tato dharma yasorthante, pravrajyadhigamah ksamah. (R.IV.100).

All this advise of Nagarjuna to the people through the ruler is guided by the
golden rule of Mahayana, service above self. Every body is a Bodhisattva, ca-
pable of attaining the Bodhicitta. Yet itis not the aim of a Bodhisattva to attain
his own salvation but strive from life to life, if necessary, to help out all beings of
the world to reach that ultimate goal. It is not the status nor the duty that one
undertakes that is important in this dispensation but it is the intention and commit-
ment and compassion that one lives and discharges his duties that occupies a
pre-eminent place. All sorts of distinctions are to be overcome and recognize
that all are Bodhisattvas equally and well and strive for the emancipation of every
being with love, compassion and friendship making oneself available for all, at all
times and every where freely like earth, water, fire and air. It is through this
service that one comes to acquire the higher mental faculties that would make
him encompass the whole world, see it, hear it and experience it as an object
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before him and reach out the place where he is needed to serve. Itis in this
service that a Bodhisattva finds the fulfillment of his life.

We find, Nagarjuna applying the same ideal to the ruler and the ruled
expecting everybody to strive and achieve that goal in this very life by means of
discharging their duties in devotion to the dharma, the dharma of the Buddha.
Nagarjuna, in his elucidation of the right practices of the ruler and the ruled,
brings out the conception of an ideal state which we dream of even today. 1t
goes on to his credit for visualizing it some 1900 years ago. We find in his
Ratnaval the practical application of the samyakdharma of the Buddha in line
with the dharma-rajya propagated by the great emperor Asoka. Itis unfortunate
that this great contribution of Nagarjuna for understanding the ideal way of ad-
ministration goes still unrecognized in the studies of the ancient Indian polity?.

Notes:

1. The cniticism of Gautama Buddha as a nihilist and destructionist could be
traced in several places in the Nikayas. Alagadd pama sufta of
majgimanikaya provides the philosophical position of Buddha in this regard.

2. This paper utlises the English translation of the verses of Rafnavali of “The
precious Gartand and The Song of The Four Mindfullness” blessed by His
Holiness the fourteenth Dalai Lama and the Sanskrit verses are drawn from
"Nagarjuna's Ratnavali’ by Michael Hann.
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14. ACHARYA NAGARJUNA : HIS LIFE AND TEACHINGS

B. Devender

Acharya Nagarjuna, a celebrated Buddhist Philosopher and Scholar lived
in Second century A.D. He established the world famous Nagarjuna University,
about 1800 years back, on 'Sri Parvatam’, hill in the Nallamalla hill ranges, in the
valley of river Krishna in Andhra Region.

There is an interesting legend regarding the birth of Acharya Nagarjuna.
According to the legend, Nagarjuna was born in a Telugu Brahmin family. At the
time of Nagarjuna'’s birth, his father after examining the zodiac signs, found that
Nagarjuna will not live long, and he would die at an early age of 11 years. So
when Nagarjuna grew up to the age of 11 years, his father thought “l cannot bear
the tragic scene of my dear son dying before my eyes”. So when Nagarjuna was
asleep, his father carried him on his shoulders and left him in the nearby forest
and returned home.

After some time, when Nagarjuna wokeup he found himself all alone and
began to cry. At that time a group of Buddhist monks traveling through that forest
on their way to ‘Nalanda’ heard the cry, and came to the spot where Nagarjuna
was found crying. The leader of the Buddhist monks, keenly observed the boy
Nagarjuna and said ‘this boy will die soon. But if he can escape death now, he will
grow up into a world-renowned saint’. On hearing his words, the Buddhist monks
addressed their leader ‘Venerable sir, please do something, so that this boy
escapes the untimely death’.

On hearing these pleas, the leader of the Buddhist monks again observed
Nagarjuna thoroughly and said “If this boy becomes a Buddhist monk immediately,

he can escape death”. Saying this he immediately ordained Nagarjuna and
Nagarjuna thus became a Buddhist monk then and there.

Sri B. Devender, Dvisional Engineer, APGENCO.
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The Buddhist monks then took Nagarjuna aiong with them to Nalanda. At
Nalanda University, Nagarjuna spent many years, studying all the sciences
thoroughly, mastered all arts, became an expert in learning, but in spite of ali
these achievements, Nagarjuna did not forget his birth place in the Andhra Region.
He resolved to establish a University in his native land, as excellent as Nalanda
University tn all aspects. So, he took the permission of his teacher, the Acharya
of Nalanda University, to establish a university in his native place. Then he traveled
all the way from Nalanda to his native place in Andhra region and established the
Nagarjuna University on “Sriparvatam™ which is now popularly known as
‘Nagarjunakonda’.

The structures and Buildings of Nagarjuna University were magnificent
with beautiful sculptures depicting Yakshas, divine beings, deers, lions, flowers
and many other beauties of nature. Mineral sciences, Alchemy, Medicine, Surgery,
Logic, Mahayana Buddhism, Buddhist commentaries, fine arts and many other
subjects were taught at the University.

The way Nagarjuna used to test the Medical students was peculiar.
Nagarjuna used to show a piece of land to the Medical students to be examined
and he used to ask the students to show him any tree, shrub or plant or creeper
at that place which is not useful as medicine. The student after examining all the
trees, shrubs plant and creeper used to explain the medicinal use of each one of
them to Nagarjuna and finally when he tells to Nagarjuna that there is no tree or
plant or shurb or creeper which is not useful for medicine, then the student was
declared as successful in the examination.

Acharya Nagarjuna was a rare all rounder of arts & science. He was a
great prophet. He was an expert architectural engineer. He was a thorough
mining and metallurgical engineer. He was a great poet and author who wrote
more than 100 books. He was a great artist. He was an excellent philosopher. He
mastered logic and magic. He studied the Vedas deeply. He mastered alchemy,
medicine, surgery, botany and ayurveda sciences. He was an expert surgeon
and his technigues of surgery and eye operation are still being practiced in China
and Tibet. He invented medicine for Carbuncle. He invented the antidotes for
virus fevers. He invented “Elixir of Life” to increase the life span.

Acharya Nagarjuna is regarded as the 'Father of Indian Aichemy'. There

is no ancient medical textbook that has not praised Nagarjuna for his achievements
in the fields of medicine and surgery.
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Nagarjuna wrote many books on medicine and its allied sciences and he

also wrote many books on Buddhism and Buddhist Philosophy. As said earlier he
wrote more than hundred books. But only a few them are available today. Most
of the books written by Nagarjuna were translated into Chinese and Tibetan
languages.
“‘Mula Madhyamikam® "Pragna Paramita”, “Suhrullekha’, “Ratanavali’,
“Sunyata Saptati”, “Yakii Sashtika”, "Vigraha Vyavartini®, “Vydalya Sutram”,
“Vyavahara Nidhi", "Rasa Ratnakaram”, "“Mulika Siddhantam’”, "Arogya Manjan”,
elc. are the some of the famous literary works of Acharya Nagarjuna.

Buddhaghosa, the author of the world famous classic "Visuddhi Magga®
meaning “The Path of Purification” was a teacher at the Nagarjuna University.

At the time when Nagarjuna was living, India was ruled by Emperor
Kanishka and Andhra was ruled by the Satavahana King Yagnasri Satakami.
Nagarjuna was respected and honoured by both of them. When Emperor Kanishka
held a seminar on Buddhism at Purushapura (Modern Peshawar in Pakistan),
Nagarnuna inaugurated that seminar and explained Buddha's teaching so beautifully
and extensively that he was praised by both |, Indian and Foreign delegates who
took part in the seminar, in addition to being highly praised by Emperor Kanishka.

When Buddhism was splitting into the different sects particularly as
Hinayana and Mahayana, Nagarjuna brought them together by presenting his
"Madhyamika Vada" (Central Core Theme) and gave new life to Buddhism.

When the Satavahana ruler, Yagna Sri Satakami was suffering from a
long standing ailment, Nagarjuna treated him and cured the disease in few
minutes. Not only this, when once the treasury of Yagnasri Satakarni was empty,
Nagarjuna changed mud into gold by using his skills in transmutation of elements
and filled the treasury by the money which was obtained by selling that gold.
Nagarjuna also built a magnificent Maha Chaitya on the sacred relics of Buddha,
which he bought from Ceylon (Modern Sri Lanka).

The teachings of Acharya Nagarjuna were powerful, beautiful, and
straightforward and appealed to the heart at once. Some of the teachings of
Acharya Nagarjuna are as pure and as lovely as fresh pearls are mentioned in
the following paragraphs.
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“When bonds and relationships increase, people get tied up. Desires
increase. When desires burn, man cannot live in peace. He cannot realize the
ultimate truth of life. Hence man should free himself from desires”.

“One should stop from worrying. Because worrying will not solve problems,
you can do any work. But before doing that wotk, think about the resuit of that
work. If the result of that work makes you to repent, then that work is not worth
doing”.

“Contentment is a great treasure. One should possess contentment and
discard craving. Try to derive joy and happiness in life. But be cautious that your
joy should not harm other. Try to share your joy and happiness with others also.
By so doing, you will be rewarded with greater happiness and joy”.

“Before abusing and harming others you have to first generate anger and
animosity in your mind which makes you miserable. But if you want to do good to
others, you need not make yourself miserable and need not lose your peace of
mind”. Therefore, always perform wholesome deeds so that your peace of mind
Is safeguarded.

“You can make anything, any art. But the thing, which you make, be it may
a sculpture, a painting or any other article, it should be able to stir and move the
heart and create a life like impression and a lasting impression in the minds of the
people. Then that piece of work bubbles with life, becomes a master piece and
a source of inspiration for people”.

“Try to understand iife. Know which is real and which is not real. In so
doing, you may have to encounter sufferings. Do not be afraid of sufferings.
Experience sufferings and then overcome sufferings and become immune to
sufferings and when you reach a stage where sufferings will not appear to you as
sufferings and wilt not disturb your peace, then you will realize the purpose of
life”.

To become a monk or a nun and to lead of celibate life is not as easy thing.
It is one of the most difficult tasks of the world. Celibacy cannot be practiced
forcefully, because it is connected with transformation of the mind. So, itis better
to achieve the goal slowly as a house holder than becoming a monk or nun
hastily”.

“Many say that this world is a very large piace. But to the vision and
intellect of man, this world is a very small place. Compared to the world, man
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hecomes even smaller than an atom. In the same manner, to the vision and
intellect of man, the world also becomes a very small place. Man should aim and
achieve that intellect and the vision. The world is not sufficient for the spiritual
pursint of man’.

"Generally people worry that there are many criminals in society. They
hale criminals and try to get rid of them. But the point to be noted here is that
when criminals are able to flourish in society, it means that there are conditions
in society, where criminals will not be able to live. That is, they should get reformed
fo be good citizens. Therefore, raise the standard of the society by your spiritual,
wholesome, and enlightening practice so that the society gets pure and peaceful
and n such a antisocial elements can not remain antisocial i.e. they get
transformed”.

"Strive hard physically. But do not make your mind harsh. Keep your mind
always serene-and equanimous”.

“Truth alone can survive withstanding all the onslaughts and attacks of all
times and all traditions. Because Truth is Eternal. It is timely and timeless”.

These are the some of the precious and invaluable teachings of Acharya
Nagarjuna.
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URMICHRA-8 (Bibliothica Cadicum Asiaticoram-8) & JI=Td 1994 & JAHA
HGA W HHd U WiTUS B IHRTE & | 99 2001 H . IR e 4
AuEEa 3k o & Ga gadt S i fag & e & gee
Fretor 3N O A A G 1996 A g A H & |

T TR TERIST 4 31 TR A g 8 | 3o amd aRraRTniaa
T3 WY IS TS A T F E ) N Srend e G iz w9
AT HiS & | v A1 ¥ie 9-gR U8 A IuAs & AR U PO JIAIQ
et € | Saa Wug ¥ 39 R F=foRed dard e § |

1) URBHATIRIE Iy R 4e (Brison hgrus bzan po.) (1. 1830)
2) GRIHTATGCIG T-W WTATH JUATHI (. 1831)

3) gIEAIdHEIOT AT (1. 1833)

4) GRIHHUE AT Je I (1. 1838)

5) GRAHHIAIVOT s (Y. 1839)

6) URIHIARAT HOTHIAT A1H ArrEfar (3. 1840)

7) QRIS TS (. 1849)

8) uhAgaT AN A & (A1, 1842)

9) uRipHAfmATEA el g4 (. 1813)

10) Rodigaareamafae fafae=s (. 1832)
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11) UREHAHIE JHeT - (<. 1832)

12) Rogga ARG (. 1796)
13) Rudigaaremghivead IrgRenf=d (. 1826)

RS ZR I et & WiT a=gR IUE ¥ oo w8 Al
qQEHH A AT

FFARAA 1 A 3 R w=, Sug SR SEaaT gafafea @ |
TG 39 SUR i Rga= & 99 o= T=1 & | 3ud— &
A AN HEG’ T FARER” & TR e o g AR g w9 9
gfirafed &R & | e R A9 93 29 & FROT A Ugd—= A1 SuIa—
& U R ST STl € | 9 IRART | RNESTa $ 32 a1 3iieed av 9ed
qa: A A0 & T3 9 Oid 8 1 A € - Joid—, SiRa— i arena =y |
TEIRTATST & Hola~ 3¢ Jeoil A gul €11 8 | IoNed Tod B Fawda— qH1
I & | i-EearenoT, SSdaaNg=sT, T, Sa=uRyesT AR SHaaae=d
e, ARATTF £ | |G T+ A Ao a2t agidaiciar Jfe § | gera—=
0 21wl A 2 o1 Fdyr freran & favga W 9y | wwfd gea gora=s 5
it w0 A Iude TG &, 9 FHE IgV0T W g E |

TRIAHISIT 6 2 TR IR & - IR 3iR SuTe 6 uRew |
Tl IRl TR R qread I AI{UrE S ORERTE | 0k AR IR
H ArS{aTe & PRI R |

&g i & Hifa dga=s Al & KKy T H WY W gg@
TR § | AHHEAT, ST ATl i gwahl fagimard & | argeR = 6
AT & T S Y30 AIeFsA € | Safnh AR Feawwe | smard ammel 3
TErHoTa- 6 IR AR sy & g w9 3R H9ag o0 @ 1 d
A & Tore w=sw s 10 & 37 B B | Ifamw & wiaaied s § fog
RudE Jur iy $t Jga F9A § fog o S T 9 | A ol oA E
- agongsy, WdefefdefEsn (aqavat), wftrerasy, afrEfumy iR
LS | 30 FHN I AT 6 98 Fio e S T9g0] W= 3
FI FRA AT Hgdgol T 2 |
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TR & B & W § T8 [ae yrlAee & € wafea e & | SR
% Suda so ¥ IR R 31 G wwgoi w6 gfe @ wnfia W
A 7B BEFH A Sd £ | I Rodisa & 0 wisd &1 35 WHR A 91
wdvIfgfaeiams aafq areRar s & R 6 7T ArE WHHT $
Freata T8 WERS | 39 TFR ¥ RS B IRIHH F 72 B wieed |
Siafd $o et RuSisd B 399 WA 78 R | 3 TISIISH & 29 FH
IR ITRI FY TS HI a0 AR TisH B e w74 ¢ | anard
qRAE i 3o a3 RNoShed S AR Fa UET & 799 59 WIER
& afR SR &) PR & Y= HEeN $HH |ford 78 fRar g |

o0 e § SN & Sl 2 FEAIaETH] $ 3R Hdhd aNa & - Th
NEAHH AT B E SIS B AH & Fhal & A TaEwT W Jrand
AT A 39 forgey Jus g Bra 819 & NoT 39 el & 7 29w
gishH o iR a foran & | e st fagew srard =iarar S 1 78
79 & % ad: uipd $ o § amard TS R 7wt & uRumee eva € | 3
g=iseH & Uil B9 AN fad E 1 a8 ST a8 W A 8 {6 arqewalty &
47 3 oS ST 9 Y= SN WAGART 9 & 32T Ay AnmSi
WA I8 | HF 9IS ARG A GHH & TN d F Ifer enaaivg 1
I TR SST & | 39 57 B SORA-H -1 N Ao gRI YT 8 | 9 &
FHierll # ZHS IgRUT ATARAY 99 A & 9 d B F

v gda

URIFA] H T FHH TFGY H & | 541 (% ugal &gl S g & fh g
forssy & e wfawfed & | o= i aramT agang sfq arads |
g & | wdwe arfads i faftr aqag 7F &, o few rer gew A fig
& W1 G a1y Fl Frsere, gawr Shw Rt a1 ey WWae & A e
& S s Iaardt & & 1 59 Al 9 e 9% f T o R g
&, 3u g oy, Rl aln o avaran 9 Bkl & | 59 Boresg qusTal
Saferd e & AR 91 1 o IRFE A1 8 | SN SR W S gl &
IR FHET: WA & AT & TE0T AT A, IHAE, INSHAfSy U 3
H gHRERaT 32 Bd 8 |
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ORI 9 FavausT 8 | 39 waefefefen ismman g 1 gw
4 A g9y & yvard Rfads Wan & WeT a9 I & | Rrfdde o
T G T & WERIAT & FOTATH & Helvaod gadvd e af-2f gofaar
g o & o arg Sagd ® wawr, Ry v o wrar & | 599 Tusreh
Tafeld BaT § | Je9ga 9 & SaeNT & 9EW & I 8@ & |
TCHAR NG, AATHTAN AR FTHA DA Td TRV HAZT: IH 19
2 | Femifads it 5% fyeos o & amd 9 gd SR S 999 Ud 99w
¥ ALY TR % oy G By aees TE R |

WITEHA ? A 1 Jra & Ravor faa w2 1 59 o
Frfaas & wramn A argge A gaw, Rl ok o &1 S ® 1z Rerfa o
g & HH 4 W TE0T A TR FARERA 9F & Tagor T B E | AR
& IeAH A Jorarg H T @ § 99 AYE e Sfed dar d | 3w
Arrerd & A A wive |vuRs, fsmaey vd srfafsosy gafat f o= @
ST & |

AN R WHTRREr B e & g aers R g
g ¥ dg g IR g g 31 W9 IaeTd g SNl ¥ Rigg
ARG 4 e ST &, S99 I & | 7= A e iR yawawan
T A g R TaTRH |

YHHH | Sgd T

SR % U & FE1 S g & S wrimn & aard ArmofE | qReesias
@ fFEEs & WHT B We WA fog e Fr ) g e ik
TEIHATS & ARATAA & HA-HA T AR & 0 Igd g |
TR $ ARG JA-TFA, TIEATRY T, WITTHROT, TR,
FRARR, AT (TERER) e 772 31 59101 29 BT 39 oRqe 2

A AT W T W e

1) e (afey) s vt (@), 1206)
2) dRraTe (1. 1686)
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3) ATAFFSAAILTHH A (. 1752)
4) FHHIHETESITY A4 (<. 1758)
5) A WIS A (. 1759)
6) A HETHAAYS T (. 1779)
7) AEEEEyd (@ 1772)
8) A gErHEreYSwA (4. 1773)
9) A TRIFTATSHHTNT (W, 1778)
10) A ABHATSHATNST ¥ (AN, 1779)
11) TIHSTHIATEHIAA (dl. 1780)
12) A TR e (@), 1784)
13) MuSigaary= (. 1796)
14) A EIRHSTHERNa S A TGS (. 1779)
15) A EIRAGRUS AR (A1, 1798)
16) AFAL:HHIOT (. 1799)
17) G (Y. 1802)
18) TUSTFHIUCAIIARTHOSHNNY (. 2190)
19) FIUfoMmiER (. 2191)
20) TEYSIYA TFRTHIAITIUGSR (dY. 2204)
21) WITAIR 9H (<. 2277)
22) WU UEe M (A, 2382)
23) Fcenfidesn A (). 2473)
24) TFARIANR (. 2482)
25) HHATTZRATEA (dl. 22086)
26) FaRTASN (. 2207)
27) IfremeReRaFuiRiT gt & (1. 2675)
28) FYMagwsetawre- (d. 2701)
29) AMHEEA AN SIERAE (AN, 2736)
30) SheyITayd (4. 2850)
31) MaraReRfalyg a9 (d). 2866)
32) WErFuaE (1. 2869)
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33) gguTHUS AR (2888)

34) FAOTHHY] (1. 3067)

35) IREEHiaaRTden IHe (1. 3117)
36) HHFT FOHTAIL (<l. 3368)

37) IIARTIIES (Y. 3388)

38) Had$d TAgdFoPooAaIe (. 3562)
39) SRFARGETYS (A1, 3645)

40) Wfexaifarrary= (dt. 3664)

41) AFAA=Igdataier (. 3769)

12) Ifafgar=o

wed
1} H. Nakamura, Indian Buddhism, p. 235,
2) B. Battacharya, An Introduction to Buddhist Esoterism, p. 67.

3) ARTIYA, WRa H dvg vd = gfagd, g, 43
4) B. Battacharya, op cit., p. 67-68.
5) T8 g qof 981 &, 9 R ¥ e 7 ¥ AW daa die yw ¥ &, 5 uel

wftrfera 78 fen & | ArTo[A & 9 | TR Wa-9me T € | §5 T UE &
Ty F - W g
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1. qTgS QASf AN
AT WS F g wequf qieTr # faa o B &, fred fon)

F uH Aftsfad o Sx v §, 207 -
ferieme: wRTety IRIErftrETar | (Sframares 1.19)

Frafq e & fod aiftr & I w9 9 Aafe 9 g fm @
diftfe & | 78 wered f 99 qoian v R S wadr & o9 afad ad qof
&, a4 9 | afdy wdw I 79 wFaT § 99 98 YUEd $ HaY I qen
T A R

FEHT FUHIA] UTH ARG Hdq |
YHERI: FARE ST GHRST 99 1 (A1, 6. 3.13)

UG AN YHG B &d F-HHN § 3N BUHI & g JUT-GHK |
GG AT 7 9g8d WE &7 F IRMAAHT $ 70 § q21 a9rgre & 7=di §
TS ST 2 |

TSI U8 U4 FHE AN S & SUSHENS TN HAA $ A1t Ja
FRE SR Ieaen A H R €= & yaasde & forg, gfeaal ¥ gm
Tenife ey sfamfed & | Ao Fed &

A G A a¥at 7 g1l ey |
IqH ST fder=a wrar: Fa== 9 1 (| F.1.1)
TR AT A HAT I W IeqH gl €, 7 IR | UG
AN A 3RS AT wgfy 2q MRyl & ER1 I & O e, wre ahe
IS WG B T TG & TRUT I HfAfRE Fa R, 98 IWH uRAiaaar
&, SHA IR N R g IR I A SoF &, |frwa g, g |

A FE & -
3. args o Wi, Iurard, .9 f3 R, e
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g YA EerE: Il I B |
T TSICRAIIERT S{AGedd TedH T || (7T, 1. 24-18)
& SR e |
TERIEATRYR fe o SR faed 1t (|1, 3. 24-19)

TLIA! & WHY B o HIS-WRERT A N 6 Fade @ o fiyerd &,
%o fagr ge-ue anfe Mer 481 §, e & wa: figar a1 wwaRigar &
awun e B | O 89 IX T8 399 30a1 ¢ & & qeeiefa: ue-ue anfe o
I & ? it sfase o w1 ue 6 waa: Rigar o ar wwe Ragar 91 &
SITar & | 3fe Q1 8 Y ST+l & Rifad saen § W me anfe & g 8
iRy o, RS Sfehe A WHaEa & SaT € | 39 ue e & gwEnefa:,
IRET AT 93 |

Ig! A 2fE § yAaqas 9% @ § I %) R & | o
IAT ¥ W ARNT X IW QWugd &1 & Iaegsar 78 & |
TR U W Q¥ 8, 39 yeR 99 uH f-wawe fig @ | afe
R Ue T8 1Y R ue o Y | oW 9 9¥ U 3T 9 Heraw
Fu Y W | 7 HE & FAHET T8 8 P S e ) e A,
P T SR & Y g8 40 g A8 B ? ue w1 & 9ew, War, §39
It AT AHfES 99 A8 £ 7 Arlfed AW YS9 T8 Blar 2 S TN
R I A

Fa: 39 ¥y @, e e en & A8, O yaey gty @
RATAHE B ol 98 TS A41E 9 M1, TG e a%q W STRifa e
Rraa sl & =& e o Iy & w8 2 9 arerer qu en &
8 NS T ARG ? Y U B S 3191 ¥ Y gfoug ) a8 $ sEar 2
¥a: wa: Rig 99 & 399 ¥ vfagg § 9 Jr9E srvmareTs 8

I 38 I e S vgerd sy W 9 § | O a8 2
sfady i & fwr &, oo @y € | 39 19 &9 98 oed ¥ & ag “somw”
AR | U8 v gfad e @ gern Wi 8 g, g [ ovw & anda
WY BT 8 1 I 98 v afady & | eI R 3 gk s ae Ry ¥
ST 4t ) 7 ey fieey W 38 w1 fave & vt w7 &, e a2
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U Sy IV FEA €, ) NN P geTeN I °H & 9T &
WA R, TR VH R R AT TG, (B W) ‘9 & ¢ @) 59 I A9 I
IR X 7 291 96 BT & 1 5% JfaRe s 5 faghy o afeg 9w
& 94T A8 BT | I TE THOU AV Hgont € | I AE S R
Il A8 T Mg 7 gt F o wRA gu pEd € -

IURIRRT BTt §UIRwaf3aH |
Afdecrreiaq Taw dEun | (. . 22.9)

Frerfa S 1 Rl a0 Jeaadl & ST S g & AR A R R yam
i 5T T8 U A 8, 9h Recy 3R yuai 3 <fea sawen o 7w & o
7 AT & | 39 IO F AR F A9 g R T 9 ity agsefe
R g, AR de S e o wear & T R ve W REe ¥ |
ya: gy A N oW D FRIE
TR fafdgad = fhar |
gEE ad) d qaedl fAged (1 (AfeTarear 1.54)

H YR AATAA 3R AT IR F WG IR ANH FReor I@d
U AT Brar & | agsafe fsraera & grar & 28 SRR 9 SURH $RE
21 T8 a9 & AN R G ¥ | S0 T9H S WER $ AR & 35
WHEATG: SdUAl: WAEYGISEH A 3 3T IFAT@HATHIISET A
o & | Fufq R |4 Al @ g 4 giauied s ugar & oiN
I WE ¥ A gEed ¥ ¥Ee R AN IS IR, Wy AT A
TN TS & |

IFAE, 9=A, GAH e 9 Ay & | I99H 9 9=aH, SIaE
Tt I W FE A & | B IRMATY 3R G 78 1 & AR
G, A TS IR S N s A TI & |

TROT I T =t FAra |
AERFGAT: Fig STaaaEaT || (JgTaI¥Tg, . 24)

FEaay B 59 I F FTIN I T I $ W A e w6 o
T B T FEA & | g AR G i A 3 gfamfed = aren oA
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TIA Sl & (e, R, 14 9. 899) Taradrst ¥ A wgr war g & 9,
29 3R Wi 31 gREAE SR A1 IR 99U § (RMENRIEeS I9Uees
18.2) | I T, G MR ford  Ff¥r=ar o wfernfea &1 |/ 78 o=

FEAE! & (FAAGRAaIor FETATE AR 8.38) |

TE &I 9501 W FEAT §, T8 g ar § ford ey wan g qen
g WS aet IIRE v IR SR Fem Rfg A e s E )

TE B W Fgonar &, FfS g8 s, uwm, 29, 79 wfe
G ¥ ST Sucrey gar &, Wt e # A aqodgy & 3 e
TR & aven & (e st et g aq, 1.16) )

JE ITTATH W FEam &, TS ¥ M=y 6 sar 3 ama
Uy AR G At H Hfaares & 1 g ) 5w IR My A TR g ;)
I & |

zaa @ B, =af, d, suedn aifE R ¥ €, el FR e
WAfHE T3 A1 el & | T ¥ A fga=, Arga—= AR Inga—= =
W B T § G [EEES, THEAR IR HommaT ¢ | 39 TR
AT 3 fagiy 0 | [RIFHST IR AU W= e ugha anfe forar g, S
dawH & A W I g E

TEIHER 9 3% R ARaad A e O, I s arr
@ B | O8 WERT I SifdH1 gRT WRee & Iufee faar on | S8
T @ wafee fan, fome At waek AdeT, aedifa, e
anfe J fasry fRar | ol A a9 W= W AURERS 3 IARFH B e
RoSiga FreEmRis $ v & 1" e § waa 7 dapd AR SRifrfdeRor
3fe; 3% Tl ) =T T TFGH S T Wie & I M A G
yER-TE fHar a1 7o qumy 9 3 snoRfEear IR 3o @ TR 9
IR R faar on AfFT ' I~ e AR ags o, o s
TSl SRY Rigrearal & el &1 amer R fae g 8 S wewa an i 7t
TN AT H A Tt H AR Rer oo e g ( damw & -
Frafaas, o 9%, o 39w, smaer sk grage |
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1)

HAfAAS « S 37, vt W@ Iva=a § faeey g 99w & Seeddl
& q1EA & S, T/ TE 7 BN WEGW YR WA Sied SaE @
FURIE DA | ST WEAT W= & 0 JTET AN IS P g
H WG G AT, FAN AR T TS H WY W W/ 99T W NEE
R $FaE ZRT a6 aig3 3 A | 7391 Sera 3 Srar & |
gt Brafdds IR FaT o s SafmT w s Jar g |

2) 1% f3q% : WO (TFAT) FT MY Trax a1g HR 73 $ Afhar A

3)

TE-N1ES &4 F A BeeR Y & Wl N 9 & fAfgand a1 sieew
Aoy Hied WA g3 B Feuar § yder, R AR Ientd s &
wishan € a1 fads weend & |

femfads : e 921 AR SR ey § 9 9 o Wied 9 aw
g3t F IR fag A I yER aafRfd @ & 9 ggHd {9 W
el & o Bt & | 39 Rl ¥ snclts anfE 10 IR I SEm A e |
FATH TST=d & WA AFcq ag = 50 Wy & 9 F e favg §
farera o faors 9 gg 2 T wegw ® Rm @1 fera g & Rufids
& | g8 frumsg At Feaa &, adf sedy A & Iy I S
2T W& i ¥ 0 was Rea @

wrarar : FRfEas i w2 saven § yuras vae 2191 € SO GEaN
FO G&W MIuTary & 3R IuEH FRS o7 & | G FEor iR s s
| R4fa <o I Bar &, ST 3 AUe Sed € | [ER«:
B TSGR $ F & gU 9 & Tl 6 a8 ¢ 1. g 3igeel $
faares gRr Iaa faure o, 2. fR{Rf%s Rl vd a=rst & a9 |
FHIfdT e SfawiRa 819 9ol WHe™, 3. J-aNIHd & S, 4.
FIGETI ® A & g1 Wifdd 9199 29317, 5. Reca g S gZa 9%
¥ T BN ¥ SO T, FITEE IR A TUTER W AT ey
FUTQ ITg T4 | & I T T B URIAST § |

yuTeay : v AERE I @ fawg e & AfE I 3 &
FATER SR & | WES AW T & WA JARAR FEA ¢ |
IFS A B W EPRT F FA| I 2T RUN H FTEAE |
g AR & TURR 2 |
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FHIRER & WEeHR fagd-faw anfe & <8 & v&ar, O a8 91
& A & ¥ A AR-Gre W a 3 | A A8 Frea a1, Iftg Swd
IO ¥ IS U T 29 W/ AT I Bl &, SE THW Torar 3R va
¥ TE TN TSN F TS TS § IO F T A AT A WA IR
I IUA B 9HaT &, RFcars gagor | T8 |

YUEST : JNED IFHY AR WA FIRRR TS el & A
THRAT 8 YIHGHA SEA ¢ | A - UhA A FF &

Wyfe oRmret & ger Frn A |
WIS WG T YT, ogeda |1 (6.13)

39 AR TR anfe ars Reml 3 sraveey et & Safma
IrfFreEmr e Bt s A unfta R g g - s s s wa D ag
3% Td 93T B T ISIFHT WY F IRINS AT AT & | FFATT
et i & ford A war fan S € 38 Refde & fo S s Siman
BT 1. Iafisd 2. RRfddesd 3. AIaTUTEIHR 4. IRAT-NATREAREH
IR 5. TTHg-AGETHT A Ui B9 719 ¥ & | S 3 gwiud fodisy
¥ A 32 3 qUSH B HB AU gR1 A6+ fHar Sirar &, Iqhl Aawy &
TR R | 39 TR AT 4 RGN 3R 99 & 79 & 39 772 7 984
€ T ¥ ¥ 901 IR N & TERIER ¥ F aeH fean g |
wad
1. @, 1796, T.1-11, Wepa ¥ Rodpd owgay, foadl &R, qRar,
2001 |
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AR AR 3R S9& go+ & Sugan

Y. gaude ¥

Jrard AT % AfFaa-Fiad g w1 S fva # fRigH teqa 7d |

S IS B WA B ) e fear Siren & 1 A siawew &
e & | arses AN Auda F I IR AT S1ar & 1 TE T,
UTIHeE ¥ S% gNT UF fagw 6 8 wiem F 1/, Sigf 389 aun Sieq
F faw fea dia R & | Iy & I a4 Smaadil | S99 T = A5
qof o | T% ERT ARAAT Yoo 378 IOl INason &1 Fralferd v forr
AT E | FERGT: THTT DY AT M IR B A8 S Fordy W4T 2 | 3 e
3 wird 8lal & S9! wed [Fa Tardl U garg waredl & oNfae et A
(146-217 $0) FA¥Ta T & -1 T1f2T | IS T I GgR AR IR A
IE I F Iooid &, =l W 122 & | 599 §7 oiR fafeear faen
$ T AIaE T8 & | e, i, gdes R Eaw 9we 9
g IR A §Q € | wewsaRarend |, f5@ arms{A & va
S &, uerelf & aavfa e @frsr w9 s, e ohR vty aar &
wifaa | ol a1 & O 4 < a &8 TE & | g § 9 anne # Ue
afthar gfe & Soow &, o W 3 IR 9 58 wolge ggH @
g & on | 57 we 18 Rig Bar & & Mo o U SRSl Jerar
THRIg AT STl o | el \WIRSTIER & A=A HInTad 0T 918
FIET NS &, fOR W S srerar Dheft i) & US arNaiel I a9 A B
&1 A WYY TS 9 7 F ol | 59 WeR I8 gl et & dig
T F g F1 $ =1 B W & | e § gade wentis e
FrmoA & AfaRed TS = srard § TS & 9 @ 3ig g1 Sl
WS A1 Td IA9MF & Wis 3 g 3¢ W1eafas A= A @ P
T A amafy 98 @9 aifgy RS vs wer eeife &1 vs asfs f

1. Wy RS, Ay, W R, senTg gt RveRren, sfarg
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PrE IFE a1 TE R | 3Rere ¥ QR I TETeRwT &, S-IRw RIS
B9 gU W e, Fowfderd AR FhREH w § 996 aN FE A
T T AN | egwra e e anife & sfaRea ve e
fafecas @ & 3R BT a3k sfER R @ J7 aw Tag o |
Zeife geNEe us grfde B9 & Wiy ue Afdeas @ 9 9k
FATEA A o, Sfawer, e iR [T W) 9 foran an 1 7@ T
TR T & W/, g, WA AR FEegs I el 3 I & 3Afes
&3 % drer A & | el  gaHa gRon $ SRR S8 TS 9§ U9
TEETE AR RAfeeTs S 9w &, 78t U9 we Suas A8 € o T
To & S8 arva A 38 NMfos s ares fer &

e AN & WEAAS S S WIS WA 141 & | AT 59 2
3 wier Sai TuRiFar T $ snaR WA & | R ey A v
& wiew @1 Sroen 7 Fiftes F frad 2ar &, o weey F o &R T
&\ gSE) (Tsoraan) F W& 95T 9§ 1° R B A9 IS =aRon
e, sy iR iAo s P B @S
TSI AN T2 AZHT (Fed) A & {* a1 F 3 greafia! & graa
F 9 Tsmiefafed Ud TuRioes 9 1° Jrenfis 0 & AEERul aRd:
JANT & T W NG &, {5 SoTexht aag@eren’ aarr ™ g |
yrEaare AR IEedE & AfEHOT FRAT gg-si-ndrra e, fafor,
T e - & WA F AT o1 | 5 & AR AreatET s grReeE
BB IN, IR I yorrgef wall & PR SR & | mefieaRas
¥ gyfermfee yren-gfeson awqa: §g g wfamies sfawrar vd ydaesegsT
% Fagr=a @ onfdss forsd & 1 g3t (S e & i v & v il
REAN B | U WIH W A& A< F §gd § - T W T A<, Yool I
A1 I 91, FE g5 A f A 10 v ) 78 & % aRasies <oy
98 & TS B YIS F A AT 7 HE-TGd W AIeR-GF IR RAT-
I & A€ &Gl & 1° AR AT & $U & 13 oar 9o 9Eat @
& Q wirarer 7€ @ 3 S fes! A it gwdt ==t 2 -

HATEdre o R Arsiifa SrHa |
yfafdg wraar wawafdwfa=r e
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¥ & A SfcoiRed FrurgamaeyF & 99 i aagar dig
fAgT FHI0T W0 WaR XA & | IR 92 e @1 0 fAam & S s
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